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PREFACE

Distant Probabilities &6f Persons
Presentlvl Going Home Together

in Transcendental Process

Philip McShane

"I thought I saw the fallen flower
Returning to¢ its branch 2
Only to find it was a butterfly”.

To envisage with foundational adequacy that butterfly,
the remote third stage of meaning to be called.forth
slowly by emergent probability, is gquite bevond present
communal talent. The transposed academy, mediating
enriched patterns of commonsense kindness and sincerity
through the incarnation of the tandemness of its suff-
icient differentiations,3 can be at present only the
object of concrete fantasy and religious hope. So it
is that the key word and meod of our present title is
Searching.

The volume represents, incompletely, the sharing of
personal searching by the five authors, and to indicate,
in particular, the incompleteness in guestion is, I
think, important, if others are to benefit from our
efforts in their own attempts at creative collaboration.

The possibility of collaborating on the issue of found-
ationg was envisaged by us in the summer of 1981.
Beginning in that autumn, our group came together at
different locations, each time focusing attention on

the published work and the personal search of a member
of the group.  Preliminary to each meeting was the

task of entering into another person's search through
his published expression. That task was doubly diff-
icult, There was the more evident difficulty of find-.
ing time and energy, through an ordinary academic year,
to work through material that might seem to be unrelated
to the day-to-day struggle to teach and survive the
various hindrances to teaching and survival that make up
present university life. But the deeper difficulty
relates to a meaning of the challenge of searching.

That meaning has its ground in what I may call our
foundational immaturity.




There is, in fact, no such thing as specialist found-
ations, Certainly, there are special categories and
general categories: but even these can be only 4
delicately distinguished and only mistakenly separated,
Specialized categories are no more viable than the
engine or the front half of a ship.5 Now the demands
of this position are too much for present theological
and philosophical culture, In the first, unpublished,
preface to Insight, Lonergan defends the work against
possible reproach for excessive ambition: "if I may
borrow a phrase from Ortega y Gasset, one has to strive
to mount to the level of one's time", He goes on to
indicate the urgency, complexity and difficulty of that
strife, and moves to a stand on the central nucleus of
creative collaboration:

If the extent and complexity of modern
knowledge preclude the possibility in our
time both of the uomo universale of the
Renaissance and of the medieval writer of

a Summa, at least the collaboration of many
contains a promise of success, where the
unaided individual would have to despair.

5till a collaboration has its conditions.

It supposes a common vision of a common

goal. It supposes at least a tentative

idea that would unify and coordinate separ-
ate efforts in different fields. It supposes
a central nucleus that somehow could retain
its identity vyet undergo all the modifications
and enrichments that could be poured into

its capacious frame from specialized invest-
igations.,

The reaching of that central nucleus with its capacious
frame, identifiable in its maturity as the Praxis, the
ongoing use, of the general categories in. all Funct-
ional specialties, is the terrible solitary beauty of
lonergan’s achievement, His achievement ig a peak;
our task is a climb beyond Present muscles,

Lest the plain truth of that metaphor be missed it may
be well to ponder, by way of illustration, that meta-
physics is sublated by foundations, and that an adequate
contemporary metaphysics contains an explicitation of
the cultural invariants of eccnomic dynamics., In this
respect, of course, Lonergan stands uniquely "with it"
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in this century, and I may recall here_at length (singe
it is unpublished) Lonergan's interesting comment on
two of the experts who were scheduled to have essays

in the third volume of the Florida Papers:

Both .... complain that I am not with it.

The former would have me align mvself more
with Marx and Freud and Norman Brown. The

- latter would want me to think with Marx and

- Sartre. Neither seems to be aware Fha? I am
a child of the depression of the thirties and
that I have an as yet unpublished paper on
economic analysis as the premige for moral
precepts. I agree with Marx 1gasmuch as
I find intrinsic to the developing economy
a surplus; I disagree inasmuch as ; have‘no
doubt that it is a blunder tc conceive this
surplus as surplus value; it is to be ungar-
stood and conceived, not in terms of marglnal
analysis, but in terms of macroeconomics.
Again, I agree with Marx inasmuch as he.flpds
the fact of surplus & source for moral indig-
nation, but I disagree with him on his inter-
pretation of the fact of surplus and on the
moral conclusions he draws. Further, I agree
with Marx inasmuch ag he wants philoscphers
not only to know but also to make history, but
I feel he made a very incomplete rejection of
the mistaken efforts of Fichte, Schelllngf and
Hegel to restore the hegemony of speculative
reason that had been attacked by Kant. After
ali, Marx is only a left-wing Hegelian. He
does not really belong to the company of a
Kierkegaard who tock his stand on falth, of a
Newman who took his stand on conscience, of
a Dilthy who wanted a philosophg of agt19n,
of the personalists and many exlstent+allst§
of the present century, and of Paul Ricoeur's
still vunfinished philoscphie de la volonte.
With such men I am more easily in sympathy
than with Jean-Paul Sartre or Norman Brown.

I have digressed on the question of the large Q1f§1cgity
of foundational immaturity, because it was a diffiecu hY
that was communicated continually to the group throug
our collaboration, and so it is a fruit of our search
that cannot be sufficiently emphasized, especially in
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an academy which is endlessly tempted towards the
Joycean norm, "sufficient for the day is the newspaper
thereof”.7 fThe first and lesser difficulty, that of
the concrete circumstances of our work, remained
unchanged after our meetings so that, while glimpses
of enlarged foundations were reached through our
dlalogue,‘building such glimpses into each of our
contr%butlons was beyond immediate time and energy.
The five chapters, then, represent gubstantially what
each of us brought tc our effort at collaboration.
However, I had the advantage, as organizer and editor,
and through the circumstances of sabbatical leave,

of more prolonged personal effort towards enlargement
and integration, and I am venturing in this preface

to give what hints I can regarding further personai
and collaborative searchings for the foundational imple=-
mentat;gn.of the eightfold Wendung Zir Idee adeguate )
£o the initiation of a culture of the third stage of
meaning. Here it is appropriate to include an indie-
ation of the direction taken by each of us in his
contribution.

The order in which the essays appear represents the
order of our meetings. My own first chapter was an
effort to supply a large heuristic context, It is in
ocpen continuity with my previous reachings for a fuller
foundational perspective,8 its central novelty being a
conception of modernity as the long phylogenetic period
of problematic fragmentation - which has an ontogenetic
counterpart significant for an adeguate view and achieva-
ment cof adult growth - between the first and second time
of the temporal subject.y This heuristic conception
resolves the issue of axiality discussed by people like
Jaspers, Toynbee, Mumford and Voegelin, in a manner

that throws light on Lonergan's composite treatment of
the second and third stages of meaning.l0  There is

an incidental focus on China in this chapter, related

to Voegelin's interest in the Chinese Ecumene:
Voegelin's The Ecumenic Age,ll as will be seen, was
insplrational in moving me towards the fuller heuristics
of history contained in the chapter.

The fact that the heuristics of the chapter, and indeed
of the yolume, seem to centre on the northern hemi-
sphere is, of course, merely an accident of focus and
of interests. So, for instance, the ancient Roman
view, "semper aliquid novi ex Africa”, is more pro-
foundly true in our times. = Davidson Nicol writes
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of "...a continent intensely personal, filled with
wonderful things, larger than life, only dimly and
partially grasped".l2  Moreover, that dim grasp in
its depth is closely related to Robert Doran's search
in chapter two, and we may enlarge the context of the
searchings of our first two chapters by adverting to
the wvigorous challenge of Leonard Barnes' Africa in

Eclipse:
Because African communities suffer from
underdevelopment, the contemporary type-African
is a proto-human whose psycho-sccial evolut-
ion has been arrested at a preliminary stage.
Because NATO communities are denatured by
overdevelopnent, the contemporary type-Europ-—
ean is an ex-human who, by overshooting his
mark, has regressed intc sub-humanity.

Having sgquandered his civilized inheritance,
he has lost both motive and aptitude for -

conducting Africans on to the higher ground
he has himself deserted.l2

Regarding African freedom, Barnes remarks:

There is not much of Locke or Rousseau

in it; it owes little to French Revol-
ution or Italian Risorgimento ... They
instinctively apprehend that cne does not
enter society from the outside ... Hence
Africans are untouched by the shallow cant
of liberal individualism, Formulations
such as freedom = absence of restraint, or
freedom = presence of opportunity, astenish
them by their empty abstraction. They
perceive by the light of nature, without
having to be told, that human freedom can
exist only as a co-operative phenomenon,

a groug product of a special kind of scocial
order.l4 .

Our concern throughout is with a mediating cooperative
foundational phenomencn, grounding & transposed and
novel kind of social order, and the second chapter
focuses on a key feature of what Mumford calls world-
cultural humanity. Fr. Doran's ceoncern is to deve-
lop a depth psychology integral with Lonergan's
intentionality analysis which would make possible an
appropriation of religious and moral conversion within
the third stage of meaning. His work points towards
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4 humility that is reflecti
: _ ively and psychicall -
:zigleog 1ts‘ownfnescience, thus grougding thg ?giid
ynamic of an authentic post-mod )
a central mediation of the se b e
_ C arch for direction i
gieiﬂogggznt of life, be that life in the Afriga;nbush
il on., Dor;n's invitation is to a difficult
stitgtivessgr§2 fgrtyef1§ed personal genuineness con-
utiy undational post-moder d
the invitation and the i ki -
etariling Lon.d X enulnengss rest within the
t geness"15 of critical reals
: _ ism
brimary achievement of which is already no meéntggsk

Michael Vertin's contri i
: _ ibution centres on that i
zglgéezement c_>f intellectual conversion, articullj;irini;y
onversion in such a thorough fashion as to provide
suppositions

The essay is an uncom isi

The : pPromising acceptance of Lo !

;?z;tg?lon to “make conversion a topic", 16 sPel?Eigagui

e Shgizomgortlng pregision the possibilities of %all—.
of the learning, identification and orientat-

ionl7 involved in lumi
o 4 umino :
cogniticn, us control of the meanings of

Zggiz igge§gan writeg ex?licitly of only three conver-
g a8 ?gi generic differentiations of consciousness
types of conversion ang of eiiteriois,ire five generic
: o 1fferentiation that
ggselgh;ozse correspondence. By happy coincidegzg ﬁge
cove S Oﬁders of‘the volume can also be Put into loose
personglitePge with these generic types of foundational
iy Dnyin:;?iopgenf. Michael Vertin, clearly
; ectual conversion F '
o - r. Doran's
Ofeigéesshige been devoted to thematizing the conversion
authentfcy €. My own stress is on that shift to
e S nescience that relates to the second level
Fredericiogjﬁizgc:?lCh I call theoretic conversion
ick S essay can he ing
ggarillgaous conversion., 2 Finally?e;? sy Lo
andpiirhg:lis for, and points to, authentic scholarship
o oach curred to me that such scholarship can b '
ated to refinements of moral conversion P " e
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Such scholarship is called forth by the pain of oratio

obliqua in the presence, however cpaque, of iniinite

conversation. Finally, I would note an asymmetry.
Moral conversion and religious conversion are prior

to their related refinements. Carmelite mysticism,
for instance, presupposes Christian conversion. On
the three lower levels of consciousness, however,
differentiation is prior to basic conversion: so,

for example, one has to devote oneself with lengthy
seriousness tc understanding electrons, or stones -
whatever - before one is moved to theoretic conversion.

Lawrence's chapter seeks a perspective on the mediation
by Christian conversion Of the reality and the found-
ational thematic of the human good. He uses Lonergan's
structuring of the ongoing dynamics of community as
heuristic structure and as newly naming what we are
looking for when we ask, "What's the right way to
live?". Within that heuristic he locates the con-
tribution and disorientation both of ancient philosophy
and of the waves of modern political thought identified
by Leo Strauss, to reveal how these orientations have
engendered pervasive languages subtly reductive of
meaning and value, He sees entry into the conver-
sation that is third-stage repentant Christian conver-
sion as central to the dynami¢ of appropriating a new
foundational language and thus generating a new
life-story redemptively beyond the distorting success
stories of modernity. Under the dynamic of the

Spirit of the Risen Jesus a shift in probabilities is
called forth to displace the dominant liberal languages
of achievement in favour of the story of one who
suffers, dies, rises, befriends. This shift in prob-
abilities is mediated by a third-stage self-luminous
Christian foundational framework revelatory of divinity
and community as intrinsically conversational.

There is a biographic dimension to these essays which
deserves attention in relation to elderhood and the
"incarnation of general categories in the third stage
of meaning, It was a dimension to which we adverted
early in our discussions. The basic issue is the
dialectic genesis and incarnation of a luminosity of
anamnesis and prolepsis in one's odyssey within the
Iliad of history. A closely related issue is the
nature of discipleship, and we spent some time on the
varieties of resentments, biases, neureses, which
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exclude open critical discipleship.

One moves towards seriocus foundational interest, and

one reaches a positiocnal ship-shaped adequacy of personal
foundations only through discomforting adult growth.

That movement is not the callld of many: one of our
twentieth century difficulties ig the assumption of a
well-populated democracy of first-rate thinkers; there
are, in fact, few Beethovens, and there is nothing

wrong with being a second-rate. fiddler. But in so far
as the movement occurs, that reach and reaching can be
expected to take on the character of a muitiply-differ~
entiated sensitized search for direction in the move-
ment of biography and history that, in third stage
realization, is integrally open, incarnate, poetic.
Harold Bloom notes of Yeats: "Yeats most characteristic
kind of poem could be called the dramatic lyric of
internalized quest ... as though the poet himself as ;
quest-hero undertook continually an odyssey of the 2
Spirit" .20 Yeats himself remarked: ‘“why should we '
honor those who die upon the field of battle; a man 4 4

can show as reckless a courage entering into the abyss
of himgelf* 21

Foundations persons, and through their mediatien all
functional specialists, are called towards, into, and
beyond positional authentic subjectivity: the calling
is a central life-story, paradoxically both personal ;
biography and total historyv, and the luminous ingestion 3
of both, S0, though it is deeply solitary, it is not F
the solitariness of "the state of being Blake named
Ulro, the.hell of the selfhood~communer, The Solitary
is in negative quest, in vain flight away from his own
creative potential®, 22 ‘

In Lonergan one may come to recognize a profound con-~

verse of Blake's Ulrxo, and it is as an aid to this
recegnition of fidelity to the inner creative potent-

ial that Fr. Crowe's essay fittingly concludes our

volume. Fr. Crowe does not enter into personal bio-

graphy, a story of unigue dedication to discovering

and promoting the discovery of Lonergan and his enter-
prise.23 He seeks rather to signpost Lonergan's own

slow climb to cognitional foundations. Beginning with 3
Lonergan's studies within the Thomist context, he F
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i text. Fr. Crowe
move fully intoc a contempora;y con ) )
?ggntifies Ingight as an invitation tg exerc¢ises, aof
1ragmatic engagement, calcul§ted to yield tietceiﬁe
goundations, and he notes, with Lonergan, tha the idd
foundation to be reached will be no'm?rg4secgre or sol
than the ingquiry utilized to reach it". . i gest on
to indicate the emergence both 2f addigpig ;2 grtheme
istential subject and of foundatio :
zgieixthe completion of In51ggté.gnd Eﬁetizngizelﬁifties.
i i foundations
which Lonergan envisaged par
i t those of 1972 or 5
The foundations of 1959 are no . R
lateau, a hig ase Py
t Lonergan had reached a p tes S ;
gﬁich conzains his secure cognitional foundations

i i Crowe notes that
inning of his chapter, ?r.
Agrﬁhinﬁﬁﬁs Volgme "is an effort in & sense to go|b§¥gfd
g oint we have not yet reached"”, and, as I havg lgt;on
atgd his view was a common ground of our collg Oramong-
But i do not think that it is a commgn asiggptéo;r01ong
d so am '
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this preface first with some i o e O
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s ot t nd masgive transformation
considerations of the remozg a psfomaty
i that can be mediate vy
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i i low growth. The fi
academic commitment to sucb s
?gflections will, I boge,legcouiggityggggignggo?ietheir
towards a patient crltlca‘ ear ' e
but the reflections
search for wholesome meaning, o8
th resentment from some
also, I suspect, call for‘ some of
i be called the Lenerg
se belonging to what might th :
:gzablishment who may feel that they are in eizzgt;gl
control of Lonergan's meaning. 'What is gi s e
a deep discontinuity in the meaning 9f th osog g
growth mediative of eultural discontinuity, ?n e
a cultural crisis there is, to uﬁezgr. Crowgrgeg conéid-
"need for a measure of bluntgess . The llde aen
erations of transformatiqn w;th.whlcgfltggngigh S
iving some concrete impressions X
stgontiguity: hopefully, t??y w1lir2§rve ighzzciiil
in the refusal of halfi-meas -
2gi§§nzs a perhaps not numerous center, blg ezg;gﬁgto
i d the new, pains
be at home in both the o0ld an atnstaking
by one the transition be
e enateh Lo half«measures and insist
ade, strong encugh to refuse ha - 2, #0ES
gn cémplete solutions even though it has to wait".




I can still recall the shock of hearing Lonergan deliver
it in the summer of 1965. It intimated a massive shift
in the meaning of the man. Later, in the early seven-
ties, my wife and I undertook to make typescripts of
lectures given earlier in the sixties relating to
meaning. One could hear, sense, from the tapes over
those years, a change of tone, of embodiment, in Loner-
gan's expression of his meaning of meaning. Later

came the various versions of chapter three of Method in
Theology. It is a chapter on which I have lectured for
some weeks in perhaps twenty courses during the past
decade. I still find its meaning elusive: but then,
after twenty-five years of reaching for the meaning of
Insight, I find it also elusive.

Now in this discovery and self-discovery I seem to be
an oddity. I recall meeting a scholar, after I had
grappled with Insight for nearly a decade, and in the
course of conversation he claimed that after a year
with the book he felt he had a comfortable grasp of its
essentials. Again, I was once both amused and sur-
prised at a leading "Lonergan specialist" when I found
him disconcerted at my efforts to disclose the meaning
of "a_flexible circle of ranges of schemes of recurr-
ence"28 in terms of the descriptive zoclegy of rabbits
in burrows and fields, eating, mating, fleeing etc.,
within various patterns of sensibility. He had, it
seemed, settled for "the plain meaning of the text".
Then there was the learned fellow who reacted to my
claim that I found metaphysics altogether more diff-
icult than guantum electrodynamics or relativity by
asserting that, on the contrary, metaphysics was much
easier than physics. And there was the solemn comed-
ian at the Florida conference who asked Lonergan
whether he had discovered feelings by reading Scheler:
to which Lonergan replied, "I've got feelings too".
And so on: anecdotes could be multiplied, for I fear
that I write not of exceptions but of a rule. So that
I have wondered regularly, in these past decades, what
can be going on in these minds, these bones, these
lives?29

A first level of answer to the guestion is in terms of
nominalisms, fragmentations and sub-differentiations
of consciousness, scotomae, anxieties, reasentments,
biases, A deeper level locates these in genetico-
dialectic system as a central feature of the second

stage of meaning: primitive and post-modern léngg;zéic -
meaning have discontinuously better schemes ag Rk
ules of probability than the axial millenia g_ Ak,
tongues. - And, of course, t@at system must be Ets 2
the solution to the proble$ %i nggoistreagtiﬁ anraxis
ion but a therapy of its . : 3
izpiziitg. Doran's work pushes forward in ongl?aggil
direction, but gradually a larger enterprlie w%lex—
on orthomolecular medecing,30 Franscgltur; ier ox
ology, biorhythmic analysis - 1ncludlng.t e‘ ihg
rhythms of water, walkabout, space-poetics

redemptive transposition of dream and fantasy, sexuality

i i iss] f the centrality of
4 friendship,3l the admission of t ' )
iﬁeoretic convérsion and the mgd%atlve thematization
of existential metaxic plausibility.

et us turn from envisaging such remote p?ssiplilzges
of the epiphany and discouragement of nomlﬁallsus n
history to some lighter cc@ments that may help
discourage the nominalist in ourselves.

Besides anecdotes of tragic in%iiégz:ist;geziezggtzﬁec
cnference comedy.

3?;:Srg§a:ding the latter, however, preferring tﬁagake

one discomforting suggestion.‘ It seems to mﬁ * we;

of those whe attend Lonergan confergnces, much eand

than 10% have been moved to theoretic cgnverilo: an

to the strangeness of.the cogtemporary 1nte% ic u =

conversion that it providept1all§2$e$:¥ mgglzh§£ oA
fari uch gatherings, ¢ ds

Eigﬁiliilzgeogriup tge unexprgssed assumption th:t some-—

how not a few have seen the light of a conteTpgr §§

gritical realism. This, of course, may wel e an

unwelcome observation: but at least it makes conuiarit

sion a topic! And I may_further_decrease T{ EOEO ar v

by suggesting that there 1s a frultfu} parg3 a e

made between The Finnegans Wake Experlence ant a0

I would call the Lonergans Wake experience, tha

is a lesson to be learned from Roland McHugh.

! ook describes his odyssey wit@ Joyce, gnd
?ﬁi?ﬁgez gome delightfully relevant sat}rlcal asxde§t_
on the rocks and sirens of Joycean SFudl?S. So,hwrl -
ing from his background as a specialist in grasshoppe
acoustics, he remarks, "grasshogper sexualltyfls .
primarily acoustic: a female will wglklaway lrom
silent male towards a loudspeaker emitting male sond.
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So each male surrounds itself with a fluid territory
which it keeps saturated with its own song. I eventually
discovered that professors at James Joyce Symposia
behaved similarly".34 0f a week-long conference in
Trinity College, Dublin, consisting largely of papers

by American professors with roots in "the early Joycean
industry", McHugh writes: "I could smell ignorance of
the text ..., It was impossible to get down to intelli-
gent discussion of FW at any point during the week", 35

McHugh later tried a different étrategy: the examin-
ation of particularly difficult passages by a competent
study group. Certainly it is a strategy that those

who come together with serious interest in Lonergan's
writings might take up: what, for instance, is the
praxis called for by the lines and paragraphs of Insight,
Page 464 or Method in Theology, page 2507

In writing thus about the reading of, or failure to read,
Lonergan or Joyce, I am not putting the men and their
achievements on a par. For one thing, they operate in
different fields of meaning and expression. More impor-
tant, however, for my present points regarding Lonergan's
Wake is Lonergan's heuristic containment, in lagging
expression, not only of Joyce but of meaning and express-
ion in its second stage. To Lonergan's writings, Walter
Benjamin's law of history, "there is no document of
civilization which is not at the same time a document of
barbarism", 36 applies in a unigue fashion. For Benijam-
in's law applies with particularly high schedules of
probability to the second stage of meaning, and Loner-
gan's documents are documents of a transition of civil-
ization, a leap forward beyond those schedules. If
professors, then, can maul a literary genius of the
second stage of meaning, one can expect a massive indus-
try of shrunken linguistic meaning when a genius points
to a stage of meaning the glimpse of which requires the
discomforting leaps named conversions and the dialectical
growth of refining differentiations and feelings.

I would conclude these cautionary notes with two reflect-
ions: the first on Lonergan's lagging expression,

already mentioned; the second on what I may call Lener-
gan's Way.

I have noted that Lonergan's writings are documents of
cultural, indeed axial, transition. I would further
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i ishingly cared-for and “
ote, however, that his astonishing ]
gontéclled exéression is not the language of that later
origination of meaning. Plato's glimpse of the

ic mediated by theoretic conversion led Plato
giggligaﬁz highly 1ite¥ate dialogue".37 As Lonergan's
Verbum articles show, in their subt}e turn to ghih
subject, "neither Aristotle nor Aquinas pan?lgs Be
matter in a triumphantly deflpltlve“fﬁshlop s 7 { L
the 1970's, Lonergan could write: "at a hlgheF e Et
of linguistic development, the possibility of ?n51gh
is achieved by linguistic feedback, by expressing 39e
subjective experience in words an@ as subjective 'd‘ated
But the language of Lonergan'g erFlngS was_n9t.m§ i 2
by an enlargement of such insight into pOSSlbllltleilo
expression. It suffers the normal 1ags'of abnorTg {
creative intelligence. It lacks the sting of a l:qt—
uistic envelopment and confinemegt40 in a glga;er s ?t
istics of authentic or inauthentic subjectivities.
is merciful to, and at the mercy of, the second stage

of meaning. 3

i i i 's Way. "Does
Finall there is the issue of Loqergan S5 Y 2
Lonerggﬁ offer a theory or a way?" was a regular topgg
at the Florida conference in 1370. Perhaps the prchiem

er focused by noting that the issue centreﬁ
gﬁytgz gizt that "it isyquite'diff%cu;t to be at home 41
in one's odyssey in history. If it 1S-pOSSﬁble to
illuminate the home and the bomego;ng, then thqt is
something that each one, ultimately, has to dg lnd ch
himself and for himself".42 Lonergan establishe e
possibility by incarnating its actuality and detach-
edly documenting its dynamics. Both the 1gcarnat;on
and the documentation called for the themaFlc_of the
fully contemporarg operative integral.heurlstlc zt;ucture
of being at home43 that is a metthy51cs sublate dy
foundations. The thematic certglnly can be calle ah
theory if one stretches the meaning qf theory. %ut the
thematic can be possessed only by going the way "to
discover oneself in oneself".44

Lonergan's Way is not Lonergan‘s_nor is i? for everygne.
It would seem, however, that it‘ls normative for_aut -
entic academic living in the third stage of meaning.

The later stages of modernity are an epiphany of its
need. It is a "wvast undertaking ... that calls for
years in which one’s living is more or less constaptly
absorbed in the effort to understand"45 understanding
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and meaning, At the centre of that lifestyle is the
darkness of mystery, focused by inverse insight, 46 and
the way remains a climb, so that "late in life, with
indomitable ccurage, we continue to say that we are
going to do what we have not yet done: we are going to
build a house".47

From these few remarks on adult academic growth we move
to some illustrative considerations of the transpos-
ition of science and commonsense to be mediated by that
community's growth in the next millenium and beyond.

It is a matter of history moving dialectically forward
out of a fragmented and neurcotic adolescence. We will
consider in turn the transposition of journalism, mana-
gement, education and logic. The considerations, and
their sequence, are not arbitrary, but draw attention
to what may be called the vacuum of the functional
specialties of oratio recta.48 Up to this point in
the preface I have stressed the remote foundational
achievement of Lonergan as expressed particularly in
the oratio recta of Insight and Method in Theology.

My illustrations intimate, I hope, the wider gap bet-
ween perscnal foundational achievement, great or small,
and the richness of the implementation essential to
metaphysics .49 Thus, journalism's entrapment helps to
lend distant perspective to the heuristics of the spec-
ialty of communications; theories and activities of
management draw forth the vacuum for a new systematics;
massive doctrinal alienation in education helps call

us out of a simpler age's view of doctrines. Finally,
logic and its still undiscovered foundations in the
subject may lift us to a suspicion of the fragmented
and truncated logics of foundations operative not only
in every other field of human endeavour but tragically

in that Queen of Science where self's luminous ultimacy
is central.

In my pursuit of some grasp of schemes and patterns of
government, education, oppression in present mainland
China, it was inevitable that I should rely heavily on
varieties of journalism. But the reliance can be
sufficiently tutored to lead one to suspect that there
is a need for a Chinese Chesterton or Kraus.

In its broadest sense, journalism has genera and species
that owe their distinctiveness to different realms of
meaning, different art forms, different cultures and
sub-cultures. Here I wish only to make some few points
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regarding printed linguistic meaning.informedly gizgnted .
to relatively undifferentiated consclousn:zzive fliw o
i ™
enberqg galaxy lncludeg, of course, a ma
ﬁgznformgdly oriented print: even Einstein ha@ Ehgf
wninformed urge to communicate a mgﬁhlg egsingéatheory
ivi by-pass the burde Y,
relativity that seemed to o e
i larly doubly uninfo
and present theology 1s regu . o el
king Agquinas less serlous}y_t an Ei '
3210 gongipere rationem lapld}s,_oportgt quodiéd 1pzzma
TFatiocinando perveniam: et sic in omnibus aliis gqu
nobis intelliguntur™ .3V

Pregent journalism in it; ;iua;tiigltﬁg iﬁgiglstggzver

i egarded, cannot fa wi
g;gﬁiigrrgquirement of informedness. S0, Johg igaser
can write, "I do not take the 9rthodox approac 2 nad
journalism in China. By instinct and tralﬁln%,. ne
a predisposition to push beyogd_observable ac S.ellv
me, as a theatre and dance critic, the creatlvg wstand
spring of any action seemed as important to un'i;elf" -
and report as the manifestat;on'of tpe.actlon i : c;
But such an interest and a predisposition arﬁ‘;t :g v
from a painful reaching towards an epqchal 5 %ble"52
*the profounder meaning of the name, lntglllglturns nd
which would call forth slowly‘the new twists, 't’
tensions of expression that would lift the community
inte its own mysterious presence.

i Fficulty is fortunately>3 deeper. ] Fr. Crowe has
Eggagigglthatythe twenty-£ifth century wll} lOOKtﬁfCK
on our newspapers as we look back now on flftggT & e
century slavery. Roger Poole calls, in our E 1ugte§*
darkness, for new "hierog;yphg"‘to manlfestl ;o T
cbjectivity"” and deeg sub]ect}v1ty:54 Kar h_rau i e
Austrian Chesterton,-3 gave life-witness t? is epip Y
that "the shouts of newspaper-boys announcing lﬂ mgi:er
ious vowels latest editions, became monstrous ; ?eom
to man's spiritual safety or shrieks of anguls 655
the lowest deep",56 and his Last Days of Mgnflnf 3
bears massive testimony to the "black magic" of ou
times: i

: roes are troglodytes living in the
:E;scgzpers of history. barpa;ians hav%ng at
their disposal all the amenities and hig

i i fish-
explosives of technical progress, .
moggers acting the role of Nelson, ammunition
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salesmen c¢rossing Rubicons, and hired
scribblers tapping out the heroic phrases
of the bards. And there are, on the more
passive and pathetic side, thelr victims
on active service: farm laborers with a
few weeks of battle training, honest-to-
gocdness little people with pensionable
salaries and paid holidays, decent folk
whose imagination is unable to grasp even
a fragment of the horror which they are
commanded to inflict upon the world by
faithfully serving machines, pulling levers
and pressing buttons. And the effects
are registered by men whose imagination

is blunted and whose moral judgment is
corrupted by the insidious poison of jour-
nalistic language which has emptied the
word of all its reality and meaning.538

So it is that "never has adequately differentiated
consciousness been more difficult to achieve. Hever
has the need to speak effectively to undifferentiated
congciousness been greater".S59

My task here, however, is the modest one of calling
attention to the dimensions of the journey of labour
?owards the slow emergence in later centuries of a new
gournalism, mediated by the complex executive reflect-
ion of Communications under the eightfold dynamic of
method. That labour and dynamic will reach for and
prgmgte a quite new literary presencefd of transposed
orlglpating meanings,®l a carefilled luminous presence
speaking biography to bicgraphy within history in a
language beyond "Oxen of the Sun".62

The second illustration of transposition focuses on
management . Since the early days of founding father
D;ucker it has blossomed into a host of specialized
fields and journals.. Yet there is a sense in which
Drucker, almost unknowingly, specifies its study as
essentially flawed: "a man who knows only the skills
and techniques, without understanding the fundamentals
of management is not a manager; he is, at best, a
technician®,63 As in journalism, so in management,
there is need for the mediation of luminous interiority
if it is to escape from being a nominalist technique,
a technique moreover at the mercy of the complex of
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disorientations of modern culture. "As long as one
is content to be guided by cne's commonsense, to dis-
regard the pundits of every class whether scientific
or cultural or religious, one need not learn what goes
on in one's black box. But when one moves beyond the
1imits of commonsense competence, when one wishes to
have an opinion of one's own on larger issues, then
one had best know just what one is doing. Otherwise
one too easily will be duped and too readily be
exploited. Then explicit intellectual self-trans-
cendence becomes a real need".64

Certain directions of Jaganese management, looking to a
princigle of vagueness, b9 and grounding a "7 - § frame-
work"66 for reflection on management, may seem to Open
new doors. But what is needed is the quite different
implementation of the transpositional possibilities of
what I have elsewhere called the 7 Pillars of Wisdom,67
and the transformation of the principle of vagueness
into a perspective on subsidiarity and authority.68
Again, the authors of In Search of Excellence: Lessous
from America's Best Run Companies have it right when
they say "treating people - nat money, machines, or
minds - as the natural rescurce, may be the key to it
all".69 and they locate the basie clash involved in
apparent optimization: "it i3 in essence the co-exist-
ence of firm central direction and maximum individual
autenomy”.70  The issue is luminous personal control:
"The necessity of rational control has ceased to be a
gquestion, and the one issue is the locus of that control.
Is it to be absolutist from above downwards? Is it to
be democratic from below upwards? ...".71 Where Adelf
Lowe would speak of capitalized Control?72 I would focus
on microautonomy, and the need for an epochal shift

in the subtlety of personal control. "Changes in the
control of meaning mark off the great epochs in human
history".73

Yet the above comments are indicative only of the trans-
position of management from the elementary perspective
of Insight. There is the deeper perspective of Method
in Theclogy and functional specialization. Despite a
growing awareness in the literature of management as
culture-specific, and an increasing problematic of
specialized studies much as has emerged in other
fields,74 there is little ground for optimism regarding
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the e§rly adopFion of that deeper perspective. Manage-
ment 1s as ancient as building a pyramid or a phalanx
and the late modern period has left it narrowed into ’
a web_of conceptualisms, welfarisms, centralisms
llleglFlmate authoritarianisms. What is needed is not
some s;nglg contemporary systematics grounding manage-—
ment techn}que, but a genetico-dialectic Pragmatics
between which and actual management in any culture
there would lie the mediating specialty of executive
reflectlon: This creative symbiosis of Pragmatics
and Communications would concretely contextualize
future management within a perspective of third-stage
cultgre that would relativize management structures to
particular cultures and stages of development in
cultures. Such Pragmatics and Communications have

ve low 11 i i
cezzury. schedules of probability of emergence in this

From the comments on the transposition of jo i
and management it should be evident that tgeuigiiliﬁnda—
mgntal ShlfP in education to be envisaged cannot be in
51¢ple_c9ntlnuity either with traditional humanist
sc1§nt1flg §nd technical educational structures or’with
anti-traditional perspectives that stress ecstasy, open-
ness, non-oppression, crap-detection, deschooling’
whgtever. Nor are the educational structures of’the
third stage of meaning manifest from the viewpoint of
Lonergan's remote foundations. In a seminar on educ-
ation, Lonhergan, in speaking of art, remarked: "What
I want to'communicate in this talk on art is the notion
that art is relevant to concrete living, that it is
extremely important in our age when philosophers for
at }egst two centuries, through doctrines on economics
politics and educaticn, have been trying to remake man'
ggd Eagg done not a little to make human life unliv- ’
le". i But what might be the methodological doctrines
of eQucaylonal transposition that would mediate the
specialties of planning and executive reflection
g;oundlng novel schemes for different cultures aﬁd
dlffgrent age-levels in structures of open livabilities?
One is made deeply aware of tasks still toc be envisaged.
and undertaken when one pauses, with such questions
over the wvacuum that is the oratio recta of the lasé
three functional specialties,

But one may pause helpfull ipti
: y over descriptions of pre
established counterpositional schemes of educatiog iient
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China, Canada, Chile: marxist exclusicn of the concrete
quest of child and adult is matched in the so-called .
free world by the systematic truncation of educator and
educated. Indeed I may usefully recount my experience
and short-term strategy in my own small university, no
exception to free-world truncation. The university

has varicus departments with child studies as a basic
interest that have also in commeon & far-from-subtle
systematic disinterest in the guestion as datum.
Recently I managed to introduce a one-semester course
having as title The Child as Quest. Its content con-
flicts directly, needless to say, with that of the
departments mentioned - which at least says something’
for academic freedom. Early in that course I invite

my students - as I invite my readers now - to do an
elementary exercise: a "descriptive noticing"” of the
absence, in the indices of bulky textbocks on Child
Psychology etc., of any entry under "Q" {some textbooks
do have entries under questionnaire!). Such g des-
criptive noting is scarcely a beginning, and my strategy
iz only a thumb in a dyke against the waters of trun-
cation. How does one break the established schemes of
recurrence of the self-neglecting educators of educators?

The distant goal is an ongoing genesis of schemes of
education with focus not on content in the educated but
on guest in all, so that the central educational achieve-
ment is a felt epiphany of odyssean grounds in history.

We turn, fourthly, to the transposition of logic: for
what locks academics, educators, cut from themselves is
a massively fragmenting logic of self-neglect.

Lonergan, in his lectures on mathematical logic, notes
that Hellmut Stoffer distinguishes six types of logic

needed to classify expressed forms of thinking: (1}
Plane, (2) Dialectical, (3) Existential, (4} Magical,
{5) Mystical, (6) Hermeneutical.76 Elsewhere, Loner-

gan draws on Susanne Langer to speak of a logic of
aesthetics which would seem to deserve a separate
classification.?? What Lonergan aims at in his lect-
ures on mathematical logic is a foundation of that
logic which, as one might expect, grounds lecgic in
the subject luminous to self, But that foundation,
Lonergan goes on to say, "is sufficient not only for
traditional and mathematical legic, but also for
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considerations of dialectical, existential, magical,
mystical and hermeneutical logic”.

Here I wish only to make some concluding comments on
what might be called culture-relative eclectic confin-
ing logics. An adegquate heuristic of such logics
would call for the heuristic of the full tramsposition
of logics that Lonergan points to in his notes and
lectures on iegic, and one may suspect that the corres-
ponding transposition of all logics is remote. The
remoteness perhaps becomes more plausible and accept-
able through some reflection, both on Lonergan's
interest in and discussion of logic, and on logic in
relation to the stages of meaning.

Lonergan's interest in logic developed in the late
twenties, and I suspect that the article "The Ferm of
Inference", 8 published much later, was a product of
this period. It represents a remarkable foundational
shift, revealing "the quite different basis of wvalid
inference"79 which, grasped by the subject in his own
performance, can in%tiate t@e transposition of plane
logic. There 18 }lttle evidence in the literature
t+hat such a beginning is occurring: incompleteness
theorems and decision problems in modern logic relate
more to mechanization than to mind, 80

The refinements of Lonergan's view on logic through the
decades to follow have still to be traced, but one main
point may be made that is centrally relevant to our
topic. There occurs a deepening appreciation of the
pressure, even within plane logic itself, towards the
shift from logic to method: what the history and the
metahistory of human searching bring forth is the
partially luminous ongoing genesis of methods. Being
reflectively at home 1n transcendental method is simply
the integral effort ?o render that ongoing genesis of
procedure luminous, in existential degrees, to pro-
ceeding subjects.

Lonergan's fuller perspective makes possible a new
contextualization of the development of plane logic

in the West. In the conclusion of their standard
treatise on that subject, Kneale and Kneale note the
necessity in our time "to strive for greater precision
in the characterization of logic®.8l But the striving
is blocked by truncation. What is needed is the
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larger perspective, possible only through procedural
analysis, of stages of meaning in which the develop-
ment of logic as it is described by Kneale and Xneale
becomes a phenomenon of the second stage of meaning
calling for its contextualization by, and character-
ization in, method.

From the envisagement of such a remote task let us come
to a closing comment on eclectic logies, relating them
not to the present and future of commonsense, but to
present theological and philosophical commonsense,

thus closing this preface on the issue of acadenmic
searching with which it began.

Commonsense, with its incomplete set of insights and
its variety of likely disorientations, operates within
a framework of overlapping logics. Insights added to
its set are contained by the operative logics and
involve no basic horizon shift even when there is mani-
fest cultural shifting: driving a Cadillac instead of
a cow is not a leap into theory or interiority. Unless
consciousness is compact, it is rarely integral, If

it is academic, it cannot be relatively compact without
living under subtle mutiny, in anxiety, taking refuge
in post-scientific technical literacy or in eclectic
scholarship. In theology, déspite the less subtle
presence as topic of mutinous transcendence, it can
settle massively in such refuge in the manner described
by Frederick Lawrence: "the paradigm of correlations
almost universally adopted by theclogians who are not
just historians today".B2 So it can generate, with
second-stage-meaning obstinacy, 7"sets of terms and
relations that ... do not differ in any fundamental

way from the symbol systems that have been character-
istie of process theologies withim that venerable
trajectory that stretches back at least to Pythagoras
and comes through the early Christians, gnostics, and
Fathers, right down to the speculations of the Kabbalah,
Beehme, and Schelling".B83

We arrive, then, at the scandal of theoclogy's foundat-
ional contribution to the inert schemes of opposition
to the emergence of the third stage of meaning. What
is lacking in the leogic of such theological foundations
is precisely the foundations of logic. Later trans-
positions of journalism, business, government, educat-
ion, logic, will make that lack ever more manifest.
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Before concluding, I wish to thank my colleagues in
this volgme, and those who helped us toward some light
on our times. In particular, to the Jesuits of Upper
Canada, sponsors of a fund to promote Method Instit-
utgs,.we send warm thanks for financial gupport in
bringing us together and making this work available.

What I have stressed in this preface is my suspicion
that we are only at the beginning of history, that
the next million years is on the side of the epiphany
of quest and goal, Still, might we not end soon in
a nuclear holocaust? :

Part of the glory of history is man's envisagement of
its schedules of probabilities and possibilities. If
Fhe sapling of history is cut down from within, still
it can have, within, a vision of the temporal ndosphere
Fhat, paradoxically, redeems God. The envisagement
is the core of futurs academic growth: its opposite
is an elderhood that is the fraud of being in reality
not old folk but young pecple of eighteen, very much
faded".84  our molecules, "our arms and legs filled
with sleeping memories",35'passionately demand that
we fly after the butterfly.
: "There the butterfly flew
away over the bright water,
and the boy flew after it,
hovering brightly and eag-
ily, flew happily through
the blue space. The sun
shone on his wings. He
flew after the yellow and
flew over the lake and over
the high mountain, where
God stood on a cloud and
sang". 86
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CHAPTER ONE

Middle Kingdom: Middle Man

(T'ien-hsia: 1 jenl)

Philip McShane

Introduction

"Your Lord Jesus was na Chinese,
heva? Then he is barbarian. 2And
wat for you tell me this Jesus Ged
is na new, when only he was na
aven born two thousand years ago,
heya? This is plenty werry new.
Ayee yah, our gods are five, ten
thousand years old",2

Our topic is "Mind and the Mystery of Christ". From
an adegquate categorical perspective the topic is
equivalently the ongoing discovery of mind and Mind

and the Mystery of the Trinity in history. For, the
heuristics of Foundations_are concrete, providing the
inner word of a worldview3 by which one thinks of the
realities of mind and grace4 within the fullness of the
emergent probability of meaning. Nor is the normative
demand for such thinking solely an issue of Foundations.
"The use of the general categories occurs in any of the
eight functional specialties”.b 8o, for instance, cone
is not contemporary in research and interpretation if
levels and sequences of expression are not reached for
heuristically within the universal viewpoint,6 itself
sublated by the subleties of functional specialization.
The dodging of that heuristic reaching constitutes

"a sin of backwardness"7 in theology.

Backwardness in theology has been my concern since
1960, when I moved, from a contemporary world of teach-
ing such elementary science as relativity theory, into
a ghetto of common-sense eclecticism where I began my
study of the Queen of the Sciences. Serious thinking
was no longer .required, nor, indeed, encouraged.

I write with that measure of bluntness which Fr. Crowe
allowed himself in 1964, and I feel that his rhetorical
question has more bite fAow: "Is there not room for

a measure of bluntness at this stage?".8 S0 I would
hazard that the discontindityswarranted by Lonergan's
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Preface

- 1.

The intent of the preface is to give an intim-

ation of the future communal academic heuristics -

towards which the spiralling of foundations
through eight specialties turns subjects. See
n.85 of the preface,

"Rakka eda ni / Kaeru to mireba / Kocho Kana".
The haiku is quoted from L. van der Post,

A Portrait of Japan, (photographs hy Bert
Glinn), William Morrow & Co., Inc., New York,
1968, 107.

See Lonergan, Method in Theology, Darton, Long-
man & Todd, London, 1972, 258-62, 273-76,
302-05; McShane, "Features of Generalized
Empirical Method", Creativity and Method, ed.
M. Lamb, Marquette University Press, Milwau-
kee, 1981, 545.

See Lonergan, Philosophy of God and Theology,

Darton, Lengman & Todd, London, 1973; "The
Natural Desire to see God", Collection, Herder
and Herder, New York, 1967, 84-95. . T will

take the liberty of abbreviating the references,
particularly to Lonergan's works, as the volume
proceeds. .

"In constructing a ship or a phileosophy one
has to go the whole way", Lonergan, Insight,
Darton, Longman & Todd, London, 1957, xiii.

Of six projected volumes of Florida Conference
papers, two were published. Lonergan wrote
replies to the first three volumes. :

James Joyce, Ulysses, 129.

In particular see McShane, "An Improbable
Christian Vision and the Economic Rhythms of
the Second Million Years", Lonergan'’s Chall-
ehge to the University and the Economy,
University Press of America, Washington, 1980,
92-111; "Authentic Subjectivity and Inter-
national Growth: Foundations”, The Shaping of
the Foundations, UPA, 1976, 119-140.

Lonergan, De Deo Trino II, Pars Systematica,
Gregorian University Press, Rome, 1964, 196-204.
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10. Method in Thecology, 93-99,

11. E. Voegelin, The Ecumenic Age, Luisiana State
University Press, 1974, 289. :

12. Africa: A Subjective View, Longmans and Ghana
U.P., 1964, 80. ) :

13. Africa in Eclipse, London, Victor Gollancz,
1971, 1%. ‘

14. Ibid., 299-300.

I5.. Insight, xxviii.

il6. Method in Theology, 253.

17. Insight, 558-60.

18. See Method in Theology, 19, n.5.

19. A thecretic of call requires a transposition
of western and eastern spiritualities of
discernment coupled with contemporary reaches
into personality dynamics,

20. Harcld Bleoom,  Yeats, Oxford University Press,
1970, 5-6.

21. Quoted in Richard Ellman, Yeats: The Man and
the Masks, Dutton, N.Y., 1348, 5.

22. Bloom, op. cit., 10,

23, See F. E. Crowe, Method in Theology: An Crgan-~
on _for our Time, Marquette University Press,
Milwaukee, 1980, ;

24,

25.  Insight, 393.

26. F. E. Crowe, "The Exigent Mind: Bernard Loner-
gan's Intellectualism", Spirit as Inquiry,
‘Herder and Herder, N.Y., 1964, 27. .

27.

Lonergan, "Dimensions of Meaning®, Collection,
267. !
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Preface

.28,

29.

30.

31,

3z.

Insight, 468,

It seems to me that there is a "terror of
biocgraphy" that is analogous to what Eliade
calls the "terror of history" (The Myth of the
Eternal Return, Routledyge and Keegan Paul,
Londen, 1955, 139-162), giving rise to "a prec-
ocicus weariness, a fear of movement or spontan-
eity" {ibid., 155), cloaked easily in steady
rhythms of some conventions of encounter,
morality, recreation and research, cutting off
a dialectic refinement of feelings (Method in
Theology, 32-34, 66, 245). But I would add

my conviction that growth intoc theoretic
conversion is a key contemporary academic
issue, in particular that theoretic conver-—
sion that can be mediated by the"most elemen~
tary science, physics: I would consider this
mediation to be a central message of Insight.
See also notes 31, 60 below.

" "Significant improvement in the mental health

of many persons might be achieved by the prov-
ision of the optimum concentration of substances
normally present in the human body”. Linus
Pauling, "Orthomoclecular Pgychiatry", Qrtho-
molecular Psychiatry, edited by D. Hawkins and
L. Pauling, W. H. Freeman & Co., San Francisco,
1973, 11,

A praxis of friendship requires not only a full
metaxic context (see Insight, 731 n. Special
categories have a context from De Deo Trino 11,
Pars Systematica, on the historical reality of
divine missions) but refinements of general
categories inclusive of odyssic differentiations
and tensions of interpersonal resonances. A
start might be made by thus contextualizing and
complexifying Lonergan's "Finality, Love, Marr-—
iage", (Collection, 16-53). -

Lonergan's general and special categories point
towards a massive transposition of the contem-
porary descriptive thesis regarding "history as
revelation”. The immediate issue, however, is
the particular fact that such realities as ]
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33.
34.
35.
36.

37.
38.

39,

40.

41,
42.
43.
44,
45.
46.

47.

48,

43,

electrons and the understandings of them in
these last centuries are part of history. They,
like the mysteries of Christ, can lead us "ad
ameorem invisibilium®. :

Roland McHugh, .JIrish Academic Press, 1981.

Op. cit., 57.
Ibid., 59.

Walteér Benjamin, Illuminations, edited with an
introduction by Hannah Arendt, translated by
Harry Zohn, Wew York, 1968, 258,

Insight, 572.

Verbum: Word and Idea in Aquinas, ed. D.
Burrell, University of Notre Dame Press, 1967,
ix. )

Method in Theology, 88 n.34.

Insight, 484, 522, 571. The sting refers both
to the shift in expression and to the related
shift in statistics.

Method in Theology, 1l4.
Ibid,

Insight, 391.
Method in Theology, 260.

Insight, 186.

De Deo Trinc I, 274.

Gaston Bachelard, .The Poetics of Space, Beacon
Press, Boston, 1969, 61.

Method ‘'in Theology, 133.

See McShane, The Shaping ¢f the Foundations, 140.
The transposition and differentiations of the
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Preface

50,

51.

52,

53

54,

55,

36,

57,

58.

task of implementation is a further'bomplex
question, 2

In Ipan., cap. 1, leet. 1.

John Fraser, - The Chinese, Portrait of a People,
Collins, Toronto, 1980, 17.

Insight, 647.

I think here of the foundations person’s need
of post-modern general categories of "the
normality of suffering" (Eliade, op. cit.,

n, 29 above, 95-102) and the realities of
basic sin, to contextualize the special cate-
gories of absolutely supernatural justice (De
Verbo Incarnato, theses 14~17). Such general
categories are needed for the transposition
not only of the language to which Lawrence
draws attention, but also of the languages aof
Christian asceticism, '

R. Poole, Towards Deep Subjectivity, Harper
Torchbooks, New York, 1972, 16.

Kraus and Chesterten died in the same week,

at the same age, 1936. An obituary essay

on Kraus by Aurel Kolnai speaks of them as "the
two magicians of common sense" (quoted in "Karl
Kraus and the struggle against the modern
gnostics” by Bela Menczer, The Dublin Review,
1950, 'vol, 224, 37),

Erich Heller, "Karl Kraus: GSatirist in the
Modern World", The Disinherited Mind, Bowes
and Bowes, Londen, 1875, 243.

Karl Rraus, Die letzten Tage der Menscheit,
Teil 1, 2. Deutscher Taschenbuch Verlag,
Munchen, 1975. Unfortunately, little of
Kraus is available in English, See the essays
cited in notes 55, 56.

Heller, o cit., n.56, 243,

Method in Theology, 99.
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60.

6l.
62.
63.

64,

65.

66.
67.

68.

Integral presence, to self and others, is a
remote possibility in this late modern period.
An abundance of technical language constitutes
an absence {Method in Theology, 73) even of
professors in classrooms. The retreat from
differentiation of sexual intercourse (Method

in Theologz, 58~9), a pinnacle of presence in
modern media, is haunted by fragmentations and
isclations of consciousness. The "series of
zones from the ego or moi intime to the outer
rind of the persona" {Insight, 470) are veneered
by roles of spoken avoidance (see p.88 above
with Lawrence's chapter as context). Jaspers’
"Existenz encountering Existenz", (see n.73,
chapter one) ceases to be a comprehensib%e topic.
Integral mutual presence, bicgraphy meeting
biography by speaking and listening and acting
with scholarly delicacy within history, stands
deeply elusive, not just in journalism or
pelitics or theology, but even in marriage.

The context is Method in Theology, 47-52.

See p.l6 below,

Peter Drucker, . Management, Harper and Row,
New York, 1974, 17.

From a lecture Lonergan delivered at Hobart

and Williams Colleges, October 10, 1974, entitled
"Self-Transcendence: Intellectual, Moral, Rel~-
igious”.

Richard Tanner Pascale and Anthony G. Athos,
The Art of Japanese Management, Penguin, 1983,
90 ff., 11¢ ff.

Ibid., 202 et passim.

McShane, Wealth of Self and Wealth of Nations,
University Preas of America, Washington, 1978,
chs. 2 and 6. -

See Lonergan, "Dialectic of Authority", Boston
College Studies in Philosophy, Vol. 3, 1374,
26~30.
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69.

70.
71.

72.
73.

4.

75,

76,

77.

78,
79.

80.

8l.

T. J. Peters and R. H. Waterman Jn.,
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