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Cantower 11
Sunflowers Speak to Us of Growing

May 1st, 2002

un, flowers, Son-flowered,
Soeek to us of growth

Seed cauled, cribbed,
Kabod yet confined,
Crossed with dark earth,
Light-refined,

Rill open-ends atrill

Annotaste of Throat.

1. The Central Foundational Question

| just now typed thefina sentence of this essay, leading back to the poem, and find
my sdf astranger to the person who started with this poem.

| am, in generd, astranger to my self of last week: does this have some meaning for you?
Werel to meet mysdf of last week, perhgps it would take apedagogca day to bring that
stranger up to speed on what is cdled thelevel of mind, but even a its best there would be
molecular deficiencies in my clonesdf. So, | might introduce alittle lightness of humour by
clamingthat this essay is about achallenge: ‘to thy clonesdf betrue' . What could | possibly
mean by that? | mean that, if you areintegrdly and harmoniously growingin meaning, then there
is apace of harmonious intussusception, mutua mediation of self and cosmos. Might | throw in
the word sunflowerwise? Of course, if you are thus harmoniously growing, then y ou have reached
astrange level of enlightenment, sublating Zen and Ken enlightenments into a T hen

enlightenment.
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Perhaps aWestern turn might help. Thereis M arcd, with his sense of nescience and
gowth and mystery. Precisdy thirty years ago | typed into an essay title Being and
Londiness” aquotation from Gabried M arcd’s Being and Having: “.... the thinker, on the other
hand, is continualy on guard against the dienation (through inertia), the fossilization of his
thought. Helives in acontinud state of creativity and the whole of his thought is dways cdled in
guestion from one minuteto the next”.* | have been comingto grips increasingdy with this
perspectivein the past few years but it may surprizeyou to read that only in the past weeks did
the second sentence of this section become evident to me: that | am astranger to my self of last
week. Indeed, it astonished me, still astonishes me, to see my previous selves missing the point
for years.

| had known, of course, that there was such aredity as adult growth and growth in
meaning. | spent many hours in 1958-9, in my third year of philosophic studies, pondering
Thomas’ texts on crescentia.? My previous writings are liberaly laced with reflections on
elderhood and adult growth, with views of psychologsts, views of artists, views from Africaand
Indiaand Chinaand Japan. But what was missing from my previous selves was the
contemplation and exploitation of akey anaogy of nature- Aquinas’ famous sicut. The analogy
was, so to speek, staringmein theface: it was onel regularly appeded to when criticizing
philosophica and theologcal education: my experience of teaching mathematica physics. It only
needed atwist.

Classic mathematica texts are laced with the phrases, ‘it is easy to see fromthis’, ‘il est
facileavair’, ‘esfolgt geich darauf’. Thereis the old chestnut regarding the two mathematicians

sharing their insights. A writes an equation and uses one of the above phrases. ‘1 do not seethis’

1Gabridd M arcd, Being and Having, Fontana, 1965, 181.

2See the beginning of chapter 2 of Process. Introducing Themselves to Young (Christian)
Minders.
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isthereaction of B. They part. B spends some hours in her office on the equation and its
consequents. Her remark to A later: ‘yes, its obvious'. M ight we not bring this truth regarding
the simplest of subjects, with satire and humour, into other areas of meaning? Human
understanding s reach bey ond naming is horrendously slow-growing, and the luminosity of that,
somehow compactly hauntingthe early first stage of meaning, isto be aredity of the distant
third stage of meaning. But thereis, in our axid immeaturity, the odd anticipatory sport of growth
and luminosity like Lonergan, self-critical of his own reaching: he grew in his gppreciation of his
“potency intheream of intelligence.”® During his two weeks of 1971 in Dublin we had many
conversations on reachings: | had the privilege of being his constant chaperon. | recal him
remaking, as we paced our way between lecture hal and residence, “that was much better than
Method”#: but who was it better for, or would the improvement be noticed? Late one evening,
brightened by Scotch, wetaked of basics of his view. | asked him when he reached precision on
themeaningof ‘is’ (is?s! is.): his answer, “when | got that far in Insight”. Is thisin conflict with
my view regarding his viewpoint in writing Insight from amature viewpoint as amoving
viewpoint?® By no means, and thisisimportant to think through. | apped to my own experience
of teaching, indeed teaching a particular piece of Lonergan’s work: the third chapter of Method in
Theology, on M eaning. | made apoint of teachingthat chapter in amost every one of sixty
courses taught over twenty years. The teaching normdly took about ten lecture hours. | slowly

reached a more serious understanding of meaning. Did my classes benefit from my growth? |

3Insight, the final page of the Epilogue.
“Method in Theology had been completed, except for an index, finished in December.

°P.M cShane, “ Elevating Insight. Space-Time as Paradigm Problem” Method. Jour nal of
Lonergan Sudies (19)2001, 223.
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would say, alittle, but mainly because of changes in pedagogy rather than in content®: in the
main, the students were guided to an initia dimpse of their own wondrous capacity, need.” o, as
Lonergan wrote the chapters of Insight, solitarily, between the ages of 45 and 49, he climbed with
each page. But that climb did not intrude on his elementary pedagogy . In so far as a student
strugges with the book seriously for afew years, then heor shearrivesa aB.A. - aBardy
Adeguate - leve of understanding. Lonergan’s daily-shifting viewpoints of those Everest years
remain massively obscure.® Obviously, however, he wrote each chapter of the book from the
viewpoint that he had a thetime.

Now, how much of that last paragraph is obvious to you? At least, does it make sense?
You may beateacher, or astudent, either in aclass or strugding independently. The culturd
problem of the book is that, in dl cases, the meaningis very much out of reach, and it is anusing
to come across the equivaent of the phrase | mentioned above, “it is easy to seethat”. Teachers
can admit, like my sdlf, that there are sentences about which they do not wish to be questioned in
class. So, much of this Cantower will be focused on apage | have been strugding with for over
forty years, onel mention regularly, “ study of the organism begins....”® And, in recent years, |
have added the twist, which | shal maintain here, ‘sef-study of the organism begns....’

If you agree with me in some comprehending fashion about dl this, then this is an essay

of hope, of agracehoper to aperhgps younger grasshopper. You can begin each day freshly on

5Therewere certainly exceptions to this. One centra oneis worth noting. On page 70 of
Method in Theology Lonergan has ten lines on Helen Kdler’s 5-week strugge of 1887. By 1998,
after twenty years teaching, | was ableto gve the more precise doctrind pointing summarized in
pages 31-37 of A Brief History of Tongue.

’Method in Theology, 48.

8n chapter three of The Redress of Poise, “ The Arctic Grail”, | enlarge on this andogy .

SInsight, 464[489].
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theinfinitely -towering mountain of meaning, and y ou too can tower in your own unique way .
But the‘can’ is of coursethe problem: culture and statistics are against you. The statistics are
summed up in the familiar twentieth century slogan of M aslow: less than 1% of adults grow.

Add to thisthefact that Lonergan’s ty pe of philosophic thinkingis deeply discontinuous
with the norma student and professorid background. Add then your circumstances and luck, or
thelack of it, as astudent or ateacher, and you may be ableto conclude - with some honest
persona comfort - that the can of the past paragraph is simply alost potency. So, wefind
ourselves back at the begnning of thefirst Cantower. You find, to follow amusica andogy, that
you like the symphony, or the nine symphonies of Beethoven as they embody his climb, but
you are not goingto write one or nine; you may not even be up to playingin an orchestra; you
may not even be ableto play that famous begnners’ Nocturnein Eb by Chopin. You may not
even be ableto play any instrument. So, no panic: but please strugge against the mentdity that
would claim, as one professor of music remarked to a class as he sketched the early bars of
Beethoven's first symphony, ‘thisis dl the Beethoven was doing here’.

| am hoping, of course, that there are afew potentia sy mphonists readingthis, perhapsin
amuch later decade. Then you have been lucky, or the generd culture of luck has changed.
Indeed, | hopethat this Cantower effort has some part in that genera change of luck. Thethird
Cantower will moveto particular strateges of findingon€e s place: contributing as afunctiona
specidist, contributingto progress in some other way. Herel merely wish you to noticethat |
am writing here mainly in terms of foundationa doctrines: identifiable therefore in the matrix of
specidized conversations as Csq.1° Further, | antryingto promote two developments, and this
will be generdly truein the Cantower series. The broad development is that of aslow gentle

implementation of functional thinking and talking and work, not only in theology and philosophy

10Thematrix is the 8 by 8 matrix diagrammed in A Brief History of Tongue, page 108.
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but in generd culture. The narrower objectiveis the “ Cultivation of Categorical Characters’?,
Foundations persons. | will bewell pleased if | find gobaly afew such lucky eccentrics cunning
enough to make time for the climb. The next hundred y ears may see more: and here | would note
that, if you are apresent teacher, strugding like my sdf, a some leve, to make sense of
Lonergan’s Impossible Dream,*? then sow the seeds of more adequate foundationd thinkingin
the next generation. Like Albert the Great, you may haveaM iss O’ Quinas in your class.

These next two sections are foundationally doctrinal, identifying foundationa work to be
done. Perhaps, psychicdly, the best way to read themisin admiration, as you might read The
White Spider by Heinrich Harrer: an account of the horrors of climbing the North Face of the
Eiger. But what | am writing about in these two sections is thety pe of contemplation that was
thetopicin Cantower |, section 2.2. It isthetype of contemplation that stretches
foundationaly*® but which is sadly rarein our time or indeed in the axid period. “ Theologans, let
adone parents, rardly think of the historical process.”!* Further | would notethat it isthetype of
contemplation that bresks from the Cartesian split that haunted Existentiaism.

| have suggested astrategy of reading. But thereis aso an ordering of readingthat may be
useful to different readers. Thefirst section might be viewed as deding with general categories,

the second as focused on specid categories of the Christian tradition. You might prefer to tackle

1This was thetitle of the West Dublin Lonergan Conferences, 2000 and 2001.

12/ useful context hereis Chapter six of Lonergan’s Challenge to the University and the
Economy, “ An Improbable Christian Vision and the Economic Rhythms of the Second Million
Years’. See dso note 51 below.

13T here is an enormous problem here of transposing perspectives on Christian
contemplation. One might take as an illustration the Exercises of S. Ignatius which begn with
Foundations and end with a Contemplation for Obtaining Love, and try to envisage lifting them
into acontemporary context of adequate categorical usage. See aso note 61 below.

¥Lonergan, “ Findity, Love, M arriage’, Collection, 1988, 47.
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one section before the other. Eventudly you will find that the two sections feed on each other,

and both circleround the same page in Insight: that odd issue of “ study of the organism”. So, off

we .

2. Sunflowers

Herewe pause over doctrines regarding listening to and thinking about sunflowers.® They
address us, rooted in the cosmos, with an ancestry of 3,000,000,000 years.’® Their address is
just one aspect of their patterned capacities-for-performance. The sunflower’s address is
probably best known in the West through the response of Vincent van Gogh, but for me, and
perhaps for many of you, thereis the greeting of the sunflower in the garden throughout its
annud life. | wrote of thisin Lack in the Beingstalk and will not repeat mysdf. My wife Sly is
the gardener, but we both do morning walkabout, meeting the sunflowers from their tipped
infanthood to their heavy-headed ten-foot tall adulthood.!” | spent agreat ded of time last
summer listeningto them, asking How do you work? But you must note the strange twisting of
that word work: you must reach, in yoursdf and in the flower, for the root meaning of the Indo-

european wer g or the Old Endlish wyr can: How do you do, What are your goodly habits?

15A first reading may well pass over the notes: these extend the doctrina chalenge,
indicating possibilities of alarger foundationa perspective. So, immediately | add the closest
context to the present pointings, that of chapter 3 of Lack in the Beingstalk, with its focus on the
language of flowers, the character of haute vulgarization, the redeemed meaning of study as
stewing over.

18T he intussusception of that address, pondered on in Chapter three of Lack in The
Beingstalk: A Giants Causeway, cals in the complex context introduced at the conclusion of both
chapter two and chapter four of that book.

SAly and | meet the flowers differently: alargetopic of different differentiations that
cdls for our atention later, in CantowersVI and I 1 X.
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Habit, Capacity-for -performance: there s our problem here. Were you in the habit of what
| cdl thefirst word of metaphysics'® we could plunge forward with that blessed control of
meaning, but you probably find that first word discomforting. So we will climb gently towards
some elements of its meaning We had best begn with theless terrifying reflections of Lonergan
on Potentia Activa.*®

We have here perhaps, in the pair capacity-for -per for mance and active potency, a
powerful way of intussusceptingthe popular or introductory nature of the book Insight. The
troublewe arein lurks quietly inthe only explanatory note added to that fifteenth chapter,® yet
if “M etgphysics as Science’ is to become the desperatdly-needed new control of meaning, then
that note must rise up and walk to centre stage.?* Perhaps | might put the matter bluntly and
concisely by recdlingthe problem of metaphysica equivadence? What do you think of the
chdlenge of finding the metaphysica equivaents in the case of the following sentence taken from
an account of photosynthesis:

Theintricate structural organization of the photosynthetic apparatusis essential
for the efficient performance of the complex process of photosynthesis.

You find the problem pretty mind-bogging perhaps? And indeed it is. | see no way easy
way to ded with this, where by this | mean both your problem and the problem on hand. What
sort of effort will it take to begn to read such sentences with metgphysical control? | mean, of
courses, in the present culture, where neither generalized empirica method nor seriously -

developed linguistic feedback are operative.

18] discuss this first word of M etaphysics and its consegquences in chapter four of A Brief
History of Tongue. From Big Bang to Coloured Wholes, Axid Press, Haifax, 1988.

9T hetitle of the centrepiece of thethird chapter of Verbum.
2| nsight,434[459].

21t will be nudged towards centre stagein Cantower V:"M etgphysics Then”
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But | think that we haveto brood over an earlier and deeper problem, an axia problem, a
Gorgias problem. Isit realy worth your while to bother with this problem at al?

Now, as | remark regularly in these early Cantowers, it redly may not be worth your
whileto tackle this problem: you have other things to do, other directions to follow. Still, let’s
consider the need, the emergent need, to tackle such problems.

My efforts are directed very much towards fostering a new foundationa effort, so such
an effort is evidently not arequirement for non-foundationa people. Let methen think in terms
of someonewho is of afoundationa bent, aphilosophic bent in an older terminology - though
this older name covers, in the new context, both foundations and diaectic. Here | must twist to
avoid getting caught in the usud debate about the nature and scope of philosophy: so let me
presumethat we are thinking of someone who would wish to have an adequate heuristic of
what’s goingon. That someoneis not content to just gory either in the morning sunlit sunflower
or in the artists efforts to viewith nature. That someone would wish to listen to the language of
the sunflower with the openness of an advantaged friend. It is the openness that is theyearning
to understand, to understand wholly and wholesomely . Isit ayearningfor arich concept of the
sunflower? It is much more than that. But do not takethis as argection of the ‘concept’: it is
rather an affirmation of context. The sunflower isin the garden and the garden is in the fidd.?? So,
if thereis ayearningfor arich concept of the sunflower it is ayearning for aconcept of the
sunflower reaching out of the earth towards the sun in its gdactic turnings. But notice now that
thepoint cuts the other way. M ight you beyearning for awholesome vision of the whole? Then
the sunflower cdls for your atention.

Nor am | sayinganythingthat | did not learn from Lonergan - an important point to

which we must return. So it seems worthwhileto quote at length from some notes that arerelated

22N ote the ambivaence of field. See the index of Phenomenology and Logic under Field:
see dso chapter three of Lack in the Beingstalk: A Giants Causeway.
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to his work of the Verbum articles.

“The conceptudization of understandingis, when fully developed, a sy stem and one
must advert to theimplication of sy stematic knowledgein the Aristotelian quod quid est if one
would grasp the precise nature of the concept; the concept emerges from understanding, not an
isolated atom detached from dl context, but precisely as part of a context, loaded with the
reations that beongto it in virtue of asource which is equdly the source of other concepts....”?3

Onemay lift that quotation alevel by notingthat the conceptuaization of understanding
inthefuller sensethat Lonergan describes in various way's is also a sy stem loaded with relations,
but now the systemisthetotd field, and its strength is the strength of its weakest link. Further,
that conceptudization iswhat is sought in foundations. It is the systemthat is the symphony of
being, and the described sunflower has a place there only by atwisting round of the loaded
relations of sensibility’stake. M etaphysica equivaenceis the key to baancingtheloads in
favour of aheuristic that can control the necessary flights of fancy that belong to foundationa
thinking.

But dl this can be, asit is, merdly asummary of the summary considerations of chapters
fifteen and sixteen of Insight. In very simpleterms, the foundationa person must reach for an
understanding of the flower if the field is not to be essentidly misconcelved. But the‘must’ is
not some burden for the foundations person, but aquite joy-filled task, like the request lurkingin
thetitle, “ Sunflowers, tell us of growth, tel us of molecular capacities, for wetoo are molecular
desire’.

But thisreachingis as yet not foundationa work - and this statement you perhaps find
astonishing. Above, | mentioned learning from Lonergan. Recal now what | wrote regarding his

own foundationa effort in Cantower |, section 3. It was, in many senses, arecovery, alearning,

ZQuoted in an Appendix to Verbum: Word and Idea in Aquinas, University of Toronto
Press, 1997, 238. This edition will be cited in future as Verbum.
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an integra bringng up-to-date. Thisis true even of the point that is the focus of our atentionin
this section: the metaphy sics of capacity-for-performance. It is not true of his cregtive
achievements either in economics or in specifying functiona specidization. Therecovery and
integra up-dating was magnificent: but it is primarily, especidly when sy stematized in the new
hodic context, adidectic effort. So, when | write here of the foundationa person growing and
goingforward, | need to draw attention to adistinction between the less strenuous learning and
therisky lucky reachingforward towards structured fantasy .

Herel am emphasizing learning rather than reaching cregtively in fantasy. But you may
well be an aspiring foundations person and still be quite chary of this chalengeto cometo some
explanatory grip on theflower, the sunflower. Thereis, you may say, aready such avast amount
of foundationa work calingfor our atention. But what is this foundationa work of which you
think? It cannot be, on present terms, the work of sorting out various views on foundations, for
that isthetask of the previous specidty.

You haveyour thematic foundations, more or less developed. If they require
development, then you must learn with a bent towards futurology. Thelearning, in so far asthe
functiond specidties develop, is not amatter of aventure back into history but aventurein
generdized empiricd method in its requirement of explanatory understanding. Best repesat that
here: “ Generdized empirica method operates on acombination of both the data of sense and the
data of consciousness: it does not treat of objects without takinginto account the corresponding
operations of the subject; it does not treat of the subject’s operations without takinginto account
the corresponding objects”.?* Thisis amethodologca doctrinethat sublates the stuff on
metaphysica equivalence and its significance in Insight chapter 16, sections 3.3 and 3.4: but the
twist hereis tougher on the standard axia scientist in that it points to the need for self-

luminosity in method. However, our concern here is with the foundationa person, who sublates

24A Third Collection. Paulist Press, 1985, 141.
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that particular task of metgphysics that is creative implementation. Section 3.4 should be
pondered over in this new context that cdls in both the cy cling of hodic method and the generd
doctrina pressure on the scientist and on any thinker to riseto the context of thetimes. The
pragmatics of theimplementation of thisisatopicfor later Cantowers

So redly | am not sayinganything different from Lonergan; and indeed | am, sadly,
repeating something | wrote of thirty years ago, wherel emphasized precisely what | am
emphasizing now, when | wrote of having something serious to say after one’'s middleyears.
“But, onemay ask, can it bethat the cultivation of the adequate contemporary Weltanschauung
requires the comtemporary thinker aso be abotanist, not to speak of chemist, sociologst....? An
immediate answer to the objection implicit in this question would point out that one can reach
first degree leve in any of thesefiddsin afew years, which is not long compared to thelifetime
of the philosopher or theologan. It is not then agreat sacrifice for the enormous benefit of
comingintelectudly into the twentieth century”.?® In the interveningy ears there have not
emerged foundational persons of this bent. Certainly the emergenceis amatter of luck,
opportunity, taent. And | suspect that the luck of being pointed in theright direction was not
therein thelast teaching generation of Lonergan students. That generation was not of ascientific
bent, indeed | would say that what | caled theoretic conver sion was somewhat diento them. The
present generation are no better off. But might | at least again nudge those teaching now to notice
theinadequacy of their own education, their breathless lateness,?® so that there might be some

shift in the statistics of foundationa competencein this and the next century? But it may well be

2" mage and Emergence: Towards an Adeguate Wedtanschauung” was one of two papers
presented a the Internationa Lonergan Florida Conference of 1970, this one on botany, the
second on musicology, published then as Plants and Pianos,(M illtown Institute, 1971). They
form thefirst two chapters of The Shaping of the Foundations, available on this Website. The
text quoted is just below footnote number 142.

| nsight, 733[755].
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that the shift will depend primarily on the shift of scientific consciousness that | ded with in
Cantower |V : “ M olecules of Describing and Explaining’.

Now you may well say that this project of learningtowards foundationa competenceis
very much tied to bdievingin Lonergan’s achievements and directives. First, | would say that,
yes, thereis an element of bdlief: but that | am assuming, at least in theinitid stages of my
Cantowers that my readers have been attracted by Lonergan’s work. Secondly, | would note that
the attraction to Lonergan’s work cannot be uncritica: its pursuit is apursuit that drives towards
minimizing beief. Thirdly, try some other foundationa suggestion, likethat of Butterfield or
Bertalanffy. But my centrd point is that, from whatever foundationa perspectiveyou arein
now or with which you wish to dign yoursdf, your work must be apositive effort to
intussuscept luminously the best contemporary understandings of the various zones of an
integrd redity and to push forward heuristically. It is this latter push that is the essence of
foundationa work.

Have | any foundationa takers?| don’'t expect acrowd, even though the reach is towards
what eventualy will be agoba community of foundations persons, Sargawits.?” “What will
count is aperhaps not numerous center.”?® But if you havethat bent, awant to be luminous
about dl that is as best you can in your own time, then | would gpped to you to gveit awhirl.

Later wewill haveto reflect on your strange Socratic and goba role. But herethe interest

isin the grim climb of your sdf-education in aculturethat is dien to the “ theoretic understanding

2Z7A margna notein the“ Triv and Quod” section of Joy c€ s Finnegans Wake, 294, gves
“Sargg, or the process of outgoing’. “ Sarga’ is the Sanscrit for ‘ process of world cregtion or
emanation’.

2T he Concluding paragraph of “ Dimensions of M eaning’, a the end of Lonergan’s
Collection, University of Toronto Press, 1988.
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that seeks to solve problems, to erect syntheses, to embrace the universein asinge view”.2° You
may havethat bent, against the odds, in philosophy or in any zone of inquiry. In acentury of
two, | hope, it will be against the odds not to haveit, and people will wonder how the madness
of narrow specidization ever emerged in human society. But for now you are probably very
much on your own. What to do? Treat your bent as an eccentric hobby. Pursueit as an apparent
aside as you wend your way in your own studies in your own zone, be that musicology or
linguistics or whatever - or philosophy or theology . In thelatter two areas you may wel havethe
opportunity to juggeyour interest towards the center. Perhgps athesis has to be written: so,
you might turn towards the philosophy of biology or towards atheology of economics. Let’s
pause over those two suggestions.

| have written elsewhere about Lonergan’s economics as away into serious thinking for
Lonergan students,®*® and thereis no need to repeat my advice, the rdevant doctrine, here.
Already there are stirrings among honest admirers of Lonergan: how can | admirethis man and his
view of democratic creativity and dodge the chalenge of contributingto ademocratic
understanding of economic redity? Am | happy being unenlightenedly abused by ahierarchy of
invincibly ignorant people, rangng down from Greenspan and his ilk through polititian’s and tax-
mongers and bureaucrats dl theway down to my local bank manager? And obviously, if you
have the bent towards luminous living that we are considering now, you will haveto takeayear
or two or ten to figure out just what the normaitve rhythms of macro- and meso- and micro-
€conomics are.
Am | serious when | mention a decade? Well, what else areyou goingto do with therest of your

three score years and ten? Go back to puttering through the works of Kant or Husserl or Rahner

PInsight, 417[442]. This quotation is the centrd topic in section 2, “ Pert Directions”, of
Cantower | V: “ M olecules of Describing and Explaning’.

30The Redress of Poise, chapter one.
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or von Bdthasar? These works do not belongin the foundationa enterprize.

So, what of the philosophy of biology? | have dready mentioned some Lonergan-oriented
leads in “ Image and Emergence: Towards an Adequate Weltanschauung.” 3! If you are lucky
enough to be ableto wangeyour way into that area, then watch your step: adirector could well
misdirect you into someidiot comparison, like “ Lonergan and Crick on Biologca Identification”.
Obviously if you areredly stuck with such athesis, kegp you enterprize going while you churn
out 5 erudite chaptersin 5 months and pass them in slowly, over at least ayear. But you might
betricky enough to get to do your own thing then your own thing might well be the listening
that my titleinvites. Someone has to write a decent thesis on genetic method!

But was that not our focus here? By no means. | do not wish to contribute, in so far as |
can avoid it in the present culture, to the Doctrinaire s Disease. Sill, are we not getting
somewherein this teaching of us by Sunflowers? It works wonderously from dawn to dusk -
literaly - on or within thetask that got us moving, that task described in the heavy print above or
on the next page. What | wish you to do now isto placethat task in the context of those two
chapter, 15 and 16, that areimmediately reevant to us. The heart of the matter, of course, arethe
sugoestions of page 464[489] that | annoyingy returnto regularly and twist, “ self-study of the
organism begns....” Noticethe paragrgph beforethat, that begns reflection on organic
development. Lonergan is asking the same question as we are with regard to understanding the

organismthat is the sunflower. How to begn. Follow the successful scientists. Work out your

31Chapter one of The Shaping of the Foundations. Lonergan, during the conference,
remarked to methat “it just opened up areaafter ared’. But for whom? | suspect that one areahe
was referringto was my reflections (begnning at note 81, introduced at note 91) on autonomic
form, which for himis related to a“ natura potency which, though receptive, nonetheless makes
asignificant contribution to its acts” (Verbum, 149; there he aso notes that “the negect of natura
potency has some bearing on unsatisfactory conceptions of obedientia potency” - seeaso 219).
Chapter three of The Shaping of the Foundations also deals with biology: “ Zoology and the
Future of Philosophy™”.
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own structures of the strugge as you go dong. It is like amountaineer’ s advice to an enthusiast:
0o to the base camp and learn, so slowly, as you move on up, to breath thethin ar. But you have
no models on the mountain, so as you pick up on the scientists of your topic you have*“to
imitate them not slavishly but intdligently”.*2 And you are now into reading that second
paragraph, about begnning. If you have asuspicion of aggreformic thinking - amassivey
chalenging persond climb that you may remember in its grim months and years - then you
ventureinto thetexts and the laboratories of present biologsts as a discomforting dien presence;
or you read their works as dien to you, colonized by warps of present language. If you have not
cometo grips with aggreformic thinking, then thisis your start. | think now, of course, of my
own strugges through the 1960s, some of them expressed dl too briefly in the writings of the
time. Summary tak herewould be just like areducing of the size of aprevious mappingof a
mountain.

But what can be donein ashort spaceisto add to Lonergan’s invitation of section 15.7.2
of Insight, an invitation to achange of mood. It is theinvitation and the mood of chapter three of
Lack in the Beingsstalk, where| try to revive the meaning of gudy, by reachingfor the
Indoeuropean roots of theword in you. Did Aristotle have such roots divein him when he
thought and wrote of the greenness and the growth of plants? But do not be distracted: that
guestion is for the didectician, though you might enjoy the mood of the man as an ancient fellow
traveller. “ Let us now investigate what we have dready mentioned, namdly, desirein plants, thar
movement, and their soul and its function.”®* But the investigation must be afriendly stewing,

“inafriendly universe’.** We are back at the wonder, the gentle sneaky but unobtrusive

*|nsight, 463[488].

33"0On Plants”, The Complete Works of Aristotle, edited by Jonathan Barnes, Princeton
University Press, 1995, Volume Two, 1253.

34Method in Theology, 117.
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contemplation, of what these sunflowers, these flowers, these greeny things, do for aliving We
are back with our singe heavy sentence. “ The intricate structural organization of the
photsynthetic apparatusis essential for the efficient performance of the complex process
of photosynthesis’. Not avery friendly sentence, isit?Not a dl like the conversation The
Little Prince had with the flower.3®> And at the beginning of that same standard treatment thereis
more of what | might call Cartesian unfriendliness (no wonder the existentidists backed avay
from science!). “ Photosy nthesis, which means getting together with light is the process by which
green plants and certain other organisms transform light energy into chemica energy. During
photosy nthesis in green plants, light energy is captured and used to convert water, carbon
dioxide, and minerads into oxy gen and enery -rich organic compounds”. So much for thewarm
poised doings of Van Gogh's smiling sunflower!

And now we are closingin on one feature of thetask of foundations persons. Can you
dimpseit, senseit?“ If we had akeen vision and feding of al ordinary human life,, it would be
like hearing the grass grow and the squirrd’s heart beat, and we should die of that roar which is
on the other side of silence. Asit is, the quickest of us wak about well wadded with stupidity.”3¢

You must, decadewise, recover greenness. “ Who could have thought my shrivelled heart / Could
have recovered greenness?’3” You must reach for the genuine understanding that is a human
intussusception, lifting the flower from the pinhold of pseudo-science, like Leopold Bloom “tore
theflower gravely fromits pinhold smelt its dmost no smell and placed it in his heart pocket.

Language of flowers. They like it because no-one can hear” .38

35See Lack in the Beginstalk: A Giants Causway, section 2 of chapter three.

36George Eliot, Middlemarch, W.W.Norton, N.Y., 1977, 135.

%"George Herbert (1593-1633), “ The Flower”, lines 8-9.

38 James Joy ce, Ulysses, 1986, 64.
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That lift, in the axia present of cumulative deterioration, is certainly azone of fantasy:
thetask of thegoba community of Foundations persons, categoriad characters, isto reach for
recurrence schemings of institutionaizable categories and sub-categories of implementability that
mesh creatively with actua probabilities, twisting through the other specidties and ex-planeing
into schools, industries, governments.

But you cannot gimpseit, senseit, through this short read: so thereis the foundationa
climb to taste and sdlf-taste. The simple generd formula

CO+2HO Goingto (CHO)+O +HO
must become a pointer to remembered and membered contemplation. The aggregate of chemica
acts that are named (things in their own right, but not when they are‘planted’) adenosine
triphosphate (ATP) and nicotine adenine dinucleotide phosphate (NADPH) must rest easy
within your first word of metgphy sics and the manner in which these aggregates wind in and out
of such cycles as thereductive pentose phosphate cy cle (producing the aggregate of acts that is,
when free, athing caled Gal3P) must be comfortably identified as recurrence-scheme-structured
secondary determinations, al part of the sunflower’s act. This dl fits - oh so slowly - into your
larger minding home of emergent probability’s spirdling achievement within abackground
radiation’s signing of materidity’sfindity. And, yes, it “cals for years in which one s livinigis
more or less constantly absorbed in the effort to understand, in which one' s understanding
gadualy works round and up aspird of viewpoints with each complementingits predecessor
and only thelast embracingthe wholefield to be mastered.”3° What has to be mastered, in the
present case, is the projective heuristics of thefied. And what else might you find atractivein
your next thirty or forty years of foundationd living?

The mastery must include arefining and maturing of your first word of metaphysics. This

refining includes the aggreformic luminosity sy mbolized in that word by the semicolons, *;’,

¥Insight, 186[210].
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separating the symbols of the lay ers: we dready adverted to that. But now we return to our
centrd interest, the metaphy sics of capacity-for-performance. Perhaps, in the next decade, you
will be lucky enough to have some few didecticians travel down page 250 of Method in Theology
and present acoherent up-dated foundationa expression of what “ was not complete’* in
Aquinas, what is strugged with by Lonergan in the articlejust cited. But | doubt it. You need,
then, to do some random didectic; repesat Lonergan’s strugde.

Of course, | could add some help here: but it would need to be afoundational
conversation of some length. And indeed we may takeit up later, if this or other issues related to
reading our ‘heavy sentence continueto baffleyou. Let ustakeathird look at it, and pick up
some pointers towards amore mature metaphy sics.

Theintricate structural organization of the photosynthetic apparatusis essential
for the efficient performance of the complex process of photosynthesis.

An adequate metaphy sics of that regularly re-cy cled page of Insight, 464[489] would
enableyou to re-write this sentence. What, for instance, of the* efficient performance’?1f you
venture back into the Verbum study you will find that this is atroublesome zone for Aristotle,
Avicennaand Thomas.** The capacity-for-performance doesn't fit easily into astandard
andysis of efficiency. Is the process of photosynthesis, “aputting together with light.... a
process by which green plants transforms light energy into chemicd energy,” somethingthat the
plant does? Or is it somethingthat is doneto the plant? So, perhaps, one comes up with a
sugoestive name like autonomic form as opposed to the forms of physics and chemistry that are
synnomic. But this still leaves astrugde with this form, red yet dormant in the dark, but that
“getsinonan act” in light, with variable success depending on light intensity and arange of other

factors. The " intricate structura organization” is wonderously imaged by eectron microscoping a

40\erbum, 128.

“1\ferbum, 110-151 gves afull context.
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chloroplast with its lamellag, stroma, starch granules, etc. One can legp to agrasp of the
organization: but what is the metaphysica statement that objectifies the statement, “the
sunflower is now a work”? And having solved that, and so passed bey ond the confusion of
Aristotle and Avicennaand Aquinas, can you go on to make metaphysica sense - clear up, then,
methodologcal messing in the three sciences of physics, chemistry and botany involved - of the
popular description of the plant transforming energy? The reader of Insight will have noticed
that we are still within the battle of learning foundations but aso reaching towards the proper
task of foundations: might weturn asignificant corner in the clouded use of the word energy?
But best conclude this section. Even if you fed that you have abent for foundations, you
may find my ramblings doscouragng. You are, perhaps, closer to being abegnner than you
suspected when you began to read.*? And isn't that wonderful: you have years of excitement
beforeyou. To that excitment of discovery is added, of course, the excitement and satisfaction of
the Socratic role and task within the hodic institution. Your role of implementation, grounded in a
sdf-tastethat isyour primary implementation, cals your capacity-for-performanceto lift the
level of “the use of the generd categories that occurs in any of the eight functiona specidties’.*3

But that is certainly atopic for another day, some other Cantowers

3. The Organism that is God

So weturn to some musings on the organism that God became, that God is everlastingy.

Obviously | amwriting now as a Christian to Lonergan afficianados who are Christian: but others

42|n Cantower | X, “ Sopes” you will discover that Foundations is not in fact abegnner’s
specidty: onemovesinto it through avariety of apprenticships.

“3Method in Theology, 291.
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may well be interested in the musings: Jesus is quite an interesting and controversia human.**

Among the various reasons for including this section is the evident onethat the volumes
of Lonergan’s Latin works are now emerging, with an Engdlish translation. It opens adoor for
Lonergan students. | don’t think that my readers can have any doubt about my view on opening
the door. “Behold | stand at the door, knocking’ takes on fresh meaning. But is there aneed to
promotethat opening?

Perhaps, in an accepted scholarly sense, thereis not: students who do not read Latin with
ease will now be ableto enlarge therr reflections on such centrd problems as human liberty inthe
face of divinefixity: the vision necessary for Jesus' identity and his work adds fresh subtlety to
that problem, and Lonergan is expansive on it. But, as in the previous section, so here, | am
interested in atwisting of the openness. Thetwist can be expressed in the sameway as | did with
the sunflower: Jesus, how do you do, What are your goodly habits?

You noticethat | retain the present tense, the same questions as | posed to the sunflower?
You would expect, if you were focused on the New Testament and its antecedents that the
guestions would be, Jesus, how did you do, What were your goodly habits? And these, certainly,

arevdid questions, questions belongng especidly perhaps to scripture-oriented theology donein

44A background to these musings for both classes of readers is chapter five of M cShane,
Process. Introducing Themselves to Young (Christian) Minders. The six-word subtitlerelates to
the six chapters and the bracketed chapter is mainly areflection on God' s relation to the process
and our thinking about God, with Jesus as focus. It is avalablein the present website. The
bracket indicates that the generd categoria reflections of the other five chapters have an certain
independence from this chapter; dso that this chapter can be read with interest by non-
Christians. So, for instance thereis apardld in the book between the monologue of M olly Bloom
a the end of Joyce s Ulysses (summarized in chapter 2) and the monologue of Jesus from the
end-book of the New Testament of equa length that appears in chapter 5. The pardld is vdid
and illuminating even if Jesus, like M olly, werefictiond.
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the mode of Faith.*® Herel prefer to hold to the larger questions, which, if taken historicdly,
subsume the past-tense questions into afull foundationa perspective.

| suspect that | can introduce for you the tensing and the tensions of that foundationa
perspective by recdlingthe words of apoet of the 1916 Easter revolution, Joseph M ary
Plunkett, executed in this month of M ay eighty six years ago. It is apoem that has been with me
for more than the past haf century.

“| see His blood upon therose,

Andinthestarsthedory of His eyes...”4
And thereis Hopkins,

“Look at thestars! Look, look up at the skies!

O look at dl thefire-folk sittingintheair!......

Christ home, Christ and his mother and dl his halows.”4’

Is this merging of rose and M arch-bloom and redeemer, stars and saviour’s ey es, salows

and hallowed home, mere flight of fancy, an opium of the poet? Or is there ametaphysics to the

4SWhile “ the use of the generd categories occurs in any of the eight functiond specidties,”
(Method in Theology, 292) the use of the specid categories of any culture are specid to that
culture s reading of the past. The past may be read with agenerd categoria orientation: such a
reading has been associated with aparticular view of positive theology .

46Thefull poemis quoted (p. 107) in Brendan Kenndly, Journey into Joy, edited by Ake
Persson, Bloodaxe Books, Newcastle-on-Tyne, 1994, in ashort essay on Plunkett, 103-109. This
little book gves akey to foundationa strugding, summed up in the words of Kavanagh which
Kenndly uses of Sean O’ Casey, “...dl true poems laugh inwardly / Out of grief-born intensity ... /
...suffering soars in summer air / The millstone has become astar...”(Ibid., 209)

4"The Starlight Night.
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madness?

So we arelifted to askingthat strange ambivaent question, “ Jesus, how do you do?’ inits
full cosmicity, inthe mystery of an ulti-mate Helloed.*® | am recdlingat the moment a
conversation | had with Lonergan in the late 1970s at the Boston Lonergan Workshop. The
guestion had come up, during the morning sessions, of Jesus possessing an intelectual
conversion: the mood was that of course he had. | recall making the odd suggestion to Lonergan
that Jesus hadn’t spent theforty days in the desert reading Insight. T o which he responded
abruptly, “ exactly” and went on to spesk of lifeé' s meetings, and of Dant€e s Bestrice, of saying
hdllo. Waving his hand in the air he remarked, “ that’s what lifeis dl about: saying hdlo!”

But herethe Hello, How do You do, takes on afoundational character: or rather, | would
wishit to do so. | would point doctrindly to its possibly doingso to somedegreein dl my
readers, to amad degree in those few with afoundationa caling. And an enlightening digression is
of benefit here: indeed it is not adigression, but an enlargment. | have talked of the“ how do you
do” as sublating the “ how did you do” question. But, in its fullness, it sublates the future-
oriented question, How do you do tomorrow and tomorrow and tomorrow? And that is the core
of thefoundationa question.*®

In Cantower | | drew attention to lack of dcvelopment of Foundations in Method in
Theology. What is expressed in that chapter deven is what should result eventualy from the
work of didectics: asit were, it isthefruit of the labour described at the end of page 250 of the

book. The core creativity of foundations is areach of fantasy, as | technicadly conceveit,

“8A centrepiece-for-us of that mystery is the question of theinterna speakingof | and
Thou in the Trinity. Concisely, Q.XX, “Utrum Personae Divinae ad Intradicant, Ego, Tu”,
B.Lonergan, De Deo Trino Il. Pars Systematica, Gregorian Press, Rome, 1964, 196.

4The point was dready madeindirectly in Cantower I, and it will be turned to more
explicitly in Cantower V, “ M etaphysics Then” and Cantower V11, “ Systematic and Genera
Systems Theory”.
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towards a heuristics of the various tomorrows, the actua, probable and possible schemings of
recurrence- patterns of goba and village progresses.® Flights of such fantasy occur in Lonergan’s
earlier works®: foundationd thinking has the task of bringngthose flights closer and into line
with the orbiting and aching of earthly ambiguities. But that was atask he did not get to face. He
hurried to the end of Insight through theyear 1953 and rardly after that had occasion to express
thelong-term optimism of that yearning paragraph in the final chapter: “It follows that the
solution will be not only arenovation of will that matches initellectua detachment and aspiration,
not only anew and higher collaboration of intellects through faith in God, but dso amystery that
is a once symbol of the uncomprehended and sign of what is grasped and psy chic force that
sweeps living human bodies, linked in charity, to the joyful, courageous, whole-hearted, yet,
intelligently controlled performance of thetasks set by world order in which the problem of evil
is not suppressed but transcended.”>?

What “ higher collaboration” had hein mind? 1 do not wish hereto get into the debate that
arose on thefirst publication of Insight regarding the identity of cosmopolis, the nature of
Christian philosophy, the deep problem of the book regarding “ inteligently controlled
performance.” It is sufficient for meto acknowledge the meshing of grace and nature in aFaithful
discovery and thematization of therdatively-efficient pattern of control that is the centra focus
of these Cantowers But in so far as we progress in conceiving and implementing that control, the
incompleteness of the thematic can become more precise and more precisely suggestive. Certainly

contrafactua history is to be aserious component in future studies, but here |l cannot venture

0T he context is Insight 4.2.3 on the probability of schemes and Inisight 7.8.1, our rolein
schcming those schemes.

*1Thereis need for research on and interpretation of Lonergan’s longterm optimism
regarding humanity : of lamb and lion together, of vastly different patterns of harvestingand
leisure, of amolecularizing of charity.

52| nsight, 723-4[744-5].
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into questions about what Lonergan might have done had he been granted an extray ear to finish
Insight, indeed, had he been spared the adventure of teachingin Rome. | stay here simply with
what he did achieve, under grim circumstances. And it is clear to methat the one thing he did not
do, in spite of being battered down to dementary teaching and pressured towards haute
vulgarization, was abandon his reach for metaphysics. And thisis perhgps nowhere more
evident that in thelittle book, just translated, on the constitution of Christ.

But | must now make as precise as possible my primary interest in this short section of
an dready strange Cantower. My interest is in identifying functiona specidties and their tasks
and ther efficiency. And key to that identification is the problem of expression, amassive
problem. If I do nothing more here than lead y ou back to chapter seventeen of Insight with the
desire both to understand it alittle better and to sublateit into the hodic context | will be
satisfied: it is aclear chadlengeto Lonergan studies.

So let us shift immediately to what appears to be asimple problem of identification.®® Is
VIl afoundational work?* Might oneeven say, A great ded of it illustrates athematic of specid
categories?

One can consider the book first in abroad way, as one can the book Insight. Then one
might make the broad clam that both books are primarily foundationa doctrine, and gve meaning
to theword primarily by listing sections that do not fit, for example, zones that ded with
comparision and contrast and disputes and adversaries. These are proportionately much larger in

VIl thanin I11: the concluding Section 5 of Part 6, on the didectic of opinions, isinitsef atenth

S3Complexities of the problem will emerged in section 3, ‘Identification’, of Cantower 111,
“Round One Willing Gathering’.

54 don't think that it istoo stressful on the reeder if | refer hereto the new Christology
volume as VIl and to Insight as I11.
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of thetotd work.>

A version thus chopped down of VII would probably be only haf thelength, whereas 111
would still be over six hundred pages. But back to our question, Does the shortened version of
ether book illustrate athematic of categories?

The answer to this requires alegp of on€' s context of understanding human growth and
the molecularity of ratio humana:®® this problem is, one might say, nicely hidden away in the
issue of adequacy of expression raised in chapter seventeen of Insight. A thematic is ahidden
thing who is the possessor talkingto?. awink may be as good as anod. | took time off, as |
strugged here, to return to those magnificent fifty nine steps of Thomas' thematic of Christ, 366
dense pages in my version of the Third Part of the Summa. Even for me, after fifty years of
askingWho are You, it is still dense, short, inadequate as expression. | risk remarking, too, that it
is in various way s much richer than what Lonergan retrieves in his various writings.®” So, the
short answer to the questionisthat VII - or 11 - may be an adequate expression of the equivaent
thematic to the reader cultured in that zone.

Theanaogy with successful scienceis relevant here. An advancetext, or learned article, in
areas such as physics or biochemistry, is massively inadequate in expression for abegnner. The
solution for the begnner is to spend someyears moving up to beingB.A., Bardly Adequate.

Then the graduate text becomes barely adequate in expression: it presents a chalenge even to the

5] skim dong here, over didecticissues. Am | writing, doctrinaly, methodological
doctrine? Is Method in Theology methodologcal doctrine, foundations presented popularly ?

%M ore on the question of our feeble reasoning naturein Cantower 111: “ Round One
Willing Gathering’, section 1. Communications.

5This raises theissue of the genetic structure of afull Christologica sy stematics, but |
must leave reflection on that to Cantower Vi1 .: “ Sy stematics and Generd Systems Theory”. |
can only suggest herethat the best of contemporary Christologica reflection is not the genetic
front unless it includes the uppsy ching of history’s riches, including reversed deviations.
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taented. All sorts of questions can now occur to you about the success of theology, sy mbolized
for meinthe practice that shocked mewhen | moved in 1960 from physics to theology: the
second, third and fourth year students dl atended the same leve of lectures. Oneis driven to ask
here, What was goingon? - perhaps, What is going on now in the house of theology, inthe
department of religous studies? So we find our reflections twisting round again to the centra
issue of these Cantowers. Might it not be possible that theology would become successful, so
that athird year student can tower, does tower, over the second year student? And so on, now,
to avision of aculture of Elderhood Then?

The possibility cals subtly in the molecular agony of classes in our times. Its call can be
towed, towered, round and up, by anew vortex humility. THEN Thomeas' fifty nine steps
becomes alived adult presence, foundationa characters of anew katgphatic community, a
“M eaning [that is] an(d) Ontology”°® grounding avortex explane-ing sweep of living human
bodies that lifts “ Common M eaning and Ontology.”*® THEN Plunkett’s words - or Hopkins -
would bloodstream more bellies and bones..... Are Plunkett and Hopkins dedlingin facts?|s Jesus
busy today in the“luminous darkness of circumstances,”®° or are the poets just rhy ming round
pastord metaphors? Or do the daily doings of Jesus vibrate within multibillion capacities-for-

performance in an intimacy of mutual self-mediation, an intimacy that can becomein each year of

8" M eaning and Ontology” is thetitle of thefirst section of chapter fourteen of Method in
Theology.

*Thetitle of section 14.2 of Method in Theology.

80 am recall here most evidently the essay, “ Asia Una Obscuridad Luminosade la
Circumstantia. Insight Despues Cuarenta Annos”, (32)1999, available on various Websites in
Endish, including here, as Archives 2: “ Towards aLuminous Darkness of Circumstances: after
Forty Years’. Less evident is thereference to Lonergan’ s discussions of divine control of events,
Thomas’ view of luck, Ortegay Gasset’s reverence for circumstances which ignited the essay
mentioned.
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theology, in each decade of kataphatic Helloing, aluminous intimacy ?* What is this herenow
effect that is morered than the light on the flower, from the Son rising therethen, hanging out and
up therethen? Thomas asks us to pause in vibrant wonder on the 48th step,®? on the 56th step.53
Thelagin the effect is a the disposition of the minding Word: so your world and mine are
handH e d-charged with the grandeur of the organic God.

But does it haveto betherarerare bird like John the Evangelist or Augustine or Thomas
who make a serious business out of the foundational Hello? Is it not time that we move on from
an adolescent anaphatic taent-buryingto an unjust stewardingand ajust stewardessingwiser
than John’s Dark World?®*

Rare birds there will certainly bein these coming millennia: but the cosmopolis of the

hodic vortex can shift gently®® the statistics of those who seize and are seized by anastomatic®®

51T hink, for instance of the“round and up aspird” that might be the annual transposition
of the Exercises of S.Ignatius. M ight not The Foundation be afresh begnning, and the endpoint
Contemplation for Obtaining Love anew “ embracing the whole field”. See dso note 13 above.

62|11a, 48, a.6, “ Utrum passio Christi fuerit operatanostram sautem per modum
efficientiag’; ad 2m.

8311q, 56, a1, “ Utrum resurrectionis Christi sit causaresurrectionis corporum”; ad 1m.

84T he recommended context hereis the powerful Scholion (276-98) on the psychlogcd

analogy for the Trinity in relation to Scripture, B.Lonergan, De Deo Trino, |, Pars Dogmatica,
Gregorian Press, Rome, 1964.

8The gentle process will bethetopicin Cantower |1 X: “ Sopes”.

% Ana-, again, stomein, to provide with amouth. “ Using the device of anastomosis, Joy ce
attempts, in thelast chapter of his last work, to bridge al the great ontological chasms’, M argot
Norris, “ The Last Chapter of Finnegans Wake: Stephen Finds His M other”, James Joyce
Quarterly (25) 1987-8, 11. Seethefollowing note.
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Word and words: therill®” of the Gospd can becometrill of alifetime' s meody of minding. Then
expression in prose or poetry may have anew dense adequacy . How might you and | cometo

read section four?

4. Molecular Organisms of Ecstasy

We move round an imaging that somehow entwines a sensang of the Vortex that is the
Eterna Idea Now establishing a nowthen bigbanging spiralwise towards a Great bearcraunch®® of
echoing spirates. Densification of matter in fresh patterned geometries could mesh multibillion
yearnings in anastomatic meshednerved circumincession. Somehow, in everthening superise.®®
Themystery of molecular finitudeis that the Eterna Slent Voicing that we name God Gives

itself alivingwonder-us everlasting Throat.

*’Rill has two principle meanings: asmall stream, or afurrow. The small stream may cal
to mind Joyce s greenrill in his mother-hello of Ulysses(Penguin, 1986, 474) that cdled for the
trill of ocean-going at the end of Finnegans Wake. Therill that becomes atrill, athrill, may aso
bring to mind Hopkin’ s sillion, the ridge between two furrows, and thetask of plodding
contemplatively that | point to: “ Sheer plod makes plough down sillion shine’ (The Windhover).

%Craunch is an earlier form of crunch meaning echoic. | would notethat | am not, in the
above, taking a position on end-cosmology speculation. Rather, | am hinting at the need for an
imagng that would reach beyond the usua hierarchic structure. One of the big difficulties of any
imagng hereis the bent towards embedding which even the best of physicists do not escape: the
tendency to placefinitudeinsidea“larger” container. “ End-times” will bethetopic of later
Cantowers particularly Cantower CXI .

8T 0 gve meaningto thisis the task mentioned in the previous note. One needs to come
to grips, on theleve of the upper ground of londiness, with the incomprehensible surprizingness
of Eternd JoyLight for any finite mind, even the mind of Jesus, and on the lower ground of
londiness thereis the continuum problem meshed everlastindy into our molecularity. Add the
context of aneeded precision regarding obedientia potency: see note 31 above.
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un, flowers, Son-flowered,
Foeak to us of growth

Seed cauled, cribbed,
Kabod yet confined,
Crossed with dark earth,
Light-refined,

Rill open-ends atrill

Annotaste of Throat.



